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                                       Chapter One 

                                 1. Introduction  

Ethiopia is a country with ancient roots and its statehood goes 

back to the pre-Christian times of the Aksumite Empire (C.first 

millennium B.C to the 12thcentury A.D). Modern Ethiopia took 

its current shape at the middle of the 19thC with usurpation of 

power by the Tewodros (1855-1868) and Menelik II (1889-

1913) as emperor completed the process of a territorial 

expansion to the present boundaries of Ethiopia by conquering 

and annexing huge territories in the south during the era of 

scramble for Africa though the expansion was internally driven. 

Especially, Menelik II‘s reign (1889-1913) witnessed the 

culmination and consolidation of the vast territorial expansion 

launched by Menelik… which turned Ethiopia in to an empire in 

fact as well as in name, In a burst of furious energy, the 

Ethiopians overrun the southern part of the plateau imposing its 

rule on a large number of peoples of diverse origin and 

cultures. As a result, the composition of the society found with 

in the enlarged boundaries of Ethiopia changed radically. The 

Christian group, the Abyssinians of old, found itself a minority, 

albeit dominant, in its own state. The homogeneity achieved in 

the northern plateau through a …. Long process of integration 
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with in the frame work of the Christian state was now over 

shadowed by the incorporation of numerous, sizable alien 

groups. Expansion on such a scale was bound to have 

profound effect up on both the conqueror and the conquered 

(John Markakis, 2006: 38). 

The succeeding feudal monarchy and military regimes pursued 

their predecessors‘ state- building strategy which was highly 

characterized by highly centralist unitary political system of 

governance. Following the south ward expansion, state building 

in Ethiopia was widely perceived as forging a nation state with 

a common culture and identity. Ethnic groups were expected to 

give up their identity and to adopt some Common national 

culture, which essentially meant the culture of the dominat 

nation. As a result, a unitarist centralizing strategy of state 

building was widely adopted in Ethiopia by the succeeding 

feudal monarchies and the military regime. 

Like most African countries ―Ethiopia‘s state building strategy 

was characterized by highly centralist unitarism accompanied 

by unbridled arrogance of the ruling elite (kidane, 1977:120). 

The different national entities, especially those newly 

incorporated by conquest, were allowed little space for 

autonomous cultural development much less for self rule. They 
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were instead forced to assimilate in to the culture of the 

dominant nation-mainly the Amhara nation. The centralist 

unitary strategy of state building clearly allowed assimilation of 

individuals and groups to the dominant culture. 

Emperor Haile Sellasie (1930-1974) remained an absolute 

monarch with a highly centralized political system. Haile 

Sellasie‘s drive for centralization of the empire went too far and 

created dissatisfaction in the regions. ―The attempt to displace 

the language and culture of other nationalities by that of the 

ruling nationality, the Amhara, and the neglect of their socio 

economic institutions were the main causes of early revolts 

(Addis Alem, 2003:75). These revolts were suppressed by 

brute force with little consideration given to rectifying the 

problems. Military resolution to the ethnic problems proved 

unsuccessful. In stead it polarized ethnic groups even more 

and brought the country to the brink of total disintegration. It 

also wrecked the country economically. The government‘s 

program of resettlement of large numbers of peasants from the 

northern parts of the country in to the south also exacerbated 

ethnic animosities. Although the military rule heaving depended 

on force to resolve differences and dissent, this attempt led to 

the proliferation of strong national movements and to the 

ultimate demise of the regime in May 28, 1991. 
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As it is described earlier, modern Ethiopia was created by 

conquest and expansion at the end of the 19thc and continued 

to expand its territory until the 1950s and 1960s at the cost of 

entrenching deep ethnic and religions inequalities that led to 

the rise of the nationalist movements in the 1960s and 1970s. 

The political, economic and socio- cultural domination by group 

over a multitude of others meant that the history of the 

dominant group was portrayed as the authentic history of the 

whole country‖ (Merera, 2006:119). 

Following the expansion of the unifying empire that resulted in 

the emergence of modern Ethiopia, the southern peoples were 

reduced to almost serfdom, many were sold as slaves and their 

history and culture was suppressed. They largely lost 

ownership of their lands to northern land lords and many native 

peoples were integrated through a series of bloody and brutal 

conquests. However, such fate was not limited to the southern 

peoples. They were victims of the vigorously promoted 

centralization and Amharization of Emperors Menelik II (1889-

1913) and Haile Sellasie I (1930-1974). The imperial 

government imposed Amharic and the Amhara culture not only 

on those who were made Ethiopians at the end of last 19thc but 

also on the newly annexed Eritrea (Addis Alem, 2003:112). 
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The spread of Amharic- lisane nigus (the king‘s language), was 

an integral part of this process of cultural transformation. For 

example in the peripheral regions, the political motivation for 

learning Amharic was great, for they could not claim rights that 

peasants traditionally enjoyed in the central areas with out 

speaking the language of those who sought to take those rights 

away. The expansion of the Orthodox Church was another 

important factor in the process of Abyssiniannization. The 

Orthodox Church provides the spiritual blessing and guiding 

ideology for Abyssinian expansion. The Orthodox Church 

condemned the enslavement Christians for those on the 

peripheries Christian identity promised an escape from the 

worst as reaction Abyssinian domination, and at times people 

of the southern peripheries begged northern emperors to make 

them Christian. Because it was mainly Amharic speaking 

people that directed and accomplished Abyssinian expansion 

from the 13thc, the category of Amhara nationally took on high 

prestige. Some saying for example Amhara yazzal inji 

Aytazzezim (the Amhara, is to rule, not to be ruled), Shows us 

how much they were dominant up on the southern people. 

Even poorest Amhara see themselves as superior to people 

from the south (Donham 1985:5). Although I agreed in the idea 

presented above, the term Amhara does not represent the most 
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opperesive and exploitative rule of the feudal regime however 

the neftegnas mainly come from North Shoa of the Amhara 

part. The entire Amhara people were victims of the neftegna 

rule maily in the economic perspectives despite the 

development of Amharic language and culture through out the 

country as the state language and culture of the neftegnas.     

I fully approved the arguments presented above and the current 

federal state of Ethiopia gave special attention to that of 

marginalized ethnic groups in the southern region. These ethnic 

groups were completely forgotten for long period of time by the 

Abyssinian ethnic chauvinisms and the tyrant and brutal military 

rule. 
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        Map 1. Administrative map of the SNNPR (BOFED)  
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The federal constitution of 1995 has empowered those 

marginalized ethnic groups to self-rule, and to develop their 

own economy, language, culture and identity. Consequently, I 

had conducted this research on the Ethno- history of Maale 

people.  

I had tried to discover a variety of documents regarding the 

history, culture, socio-economic activities of the Maale people. 

A few informations were found in the previous research works. 

But these works were not compiled as to form the full Ethno- 

historical research of the Maale people. 

 Maale people who is located in South Omo Zone in Southern 

region of Ethiopia, mainly in the Maale woreda were one of the 

victims of the ethnic marginalization in the country during the 

feudal exploitative system of the Abyssinian state and during 

military dictatorship of the Derg. The people were forced to 

adopt Semitic identity, culture, history and language. Due to 

these reasons, the culture, history, language and identity of the 

people were forgotten, and remained unwritten. I strongly 

believe this research  would serve to answer those questions of 

rights and address the questions, such as where was the 

original home land of the Maale people, what kind of  politico-

cultural administrative system do the people have, what are the 
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major economic activities of the people? Conducting research 

helps to identify the origin, cultural administrative system and 

social structures, religion and beliefs, rituals, economic 

activities; to record the politico-cultural history of Maale people, 

to assist the Maale children to learn and effectively know about 

the culture, identity and history of their nationality, and to 

preserve the cultural and historical heritages of the Maale 

people, and to transmit them from generation to generation. 

The basic methodology applied for this study was a qualitative 

approach.  In order to get reliable data, various informants were 

gathered from different sections of the social strata including 

males, females, youths, adults and elders, office holders and 

political officials. I employed snowball sampling method of data 

collection. This type of sampling is a method typically used with 

unknown or rare populations. Members of these populations 

have not all been previously identified, it was difficult to locate 

or contact them. Snowball sampling is more directed and 

purposeful than many other non-random sampling techniques. I 

asked people to refer me other people who fit in to my study 

requirements, then use these new people.   

 The information which was obtained from an interview, focus 

group discussions, and observations were tape recorded, 
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important photos were also taken via video camera and then 

the collected data also transcribed. The main instruments of 

data collection are interviews, focus group discussions and 

observation. I conducted this research at the cultural and 

political centre of the people called Balla in December, 2011. 

As many persons told me, this place is the well known cultural 

site of the people holding knowledgeable individuals to inform 

me about historical and cultural aspects of the nationality, Balla 

was chosen to be my research centre. 

This research had its own limitations. Time constraint is one of 

the major problems that I faced both in the field work and here 

in the Bureau during data analysis and organization. I feel that 

a field work of one month is not adequate for a study involving 

qualitative data collection techniques. The research is also 

constrained by lack of written documents relating to the Maale 

people. An additional limitation was the selected sites in which 

informants are identified, were relatively small when compared 

to wide area of Maale people inhabited. 

 To conduct study on such highly forgotton and marginalized 

people, ethno-history is the important. It is the study of ethno-

graphic cultures and indigenous customs by examining 

historical records. It is also the study of the history of various 
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ethnic groups that may or may not exist today. Ethno-history 

uses both historical and ethnographic data as its foundation. Its 

historical methods and materials go beyond the stand and use 

of documents and manscripts. Practitioner recognize the utility 

of such source material as Maps, Music, Paintings, Potography, 

Folklore, Oral tradition, Site exploration, Archoelogical 

materials, Museum collections, Enduring customs, and 

Language and place names. 

As Harkin (2010) argues, ethno-history was part of the general 

rapprochement between history and anthropology in the late 

20thC of mid-twentieth century social science. Ethno-history 

differs from other historically related methodologies in that it 

embraces emic perspectives as tools of analysis. It is especially 

important because of its ablity to bridge differing from mores 

and access more informed context for interpretations of the 

past. It is different from history proper in that it added a new 

dimension, specially ―the critical use of ethnological concepts 

and materials in the examination and use of historical source 

material‖, as described by William N. 

Simmons formulated his understanding of ethno history as ―a 

form of cultural biography that draws up on as many kinds of 
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testimony as possible our as long a time period as a sources 

allow‖. 

He described ethno-history as an endeavor based on a holistic, 

diachronic approach that is most remording when it can be 

joined to the memories and voices of living people. Ethno- 

history is the study of ethnographic cultures and indigenous 

customs by examining historical records. It is also the study of 

the history of various ethnic groups that may or may not exist 

today. Ethno history uses both historical and ethnographic data 

as its foundation. Later, Axtell described ethno history as ―the 

use of historical and ethnological methods to gain knowledge of 

the nature and causes of change in culture defined by 

ethnological concepts and categories‖. 

As explained in the John Brewer‘s book, Ethnography is the 

study of people in naturally occurring settings or 'fields' by 

means of methods which capture their social meanings and 

ordinary activities, involving the researcher participating directly 

in the setting, if not also the activities, in order to collect data in 

a systematic manner but without meaning being imposed on 

them externally. 

Ethnography is not one particular method of data collection but 

a style of research that is distinguished by its objectives, which 
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are to understand the social meanings and activities of people 

in a given 'field' or setting, and its approach, which involves 

close association with, and often participation in, this setting. It 

is premised on the view that the central aim of the social 

sciences is to understand people's actions and their 

experiences of the world, and the ways in which their motivated 

actions arise from and reflect back on these experiences. Once 

this is the central aim, knowledge of the social world is acquired 

from intimate familiarity with it, and ethnography is central as a 

method because it involves this intimate familiarity with day-to-

day practice and the meanings of social action. To access 

social meanings, observe behavior and work closely with 

informants and perhaps participate in the field with them, 

several methods of data collection tend to be used in 

ethnography, such as in-depth interviewing, participant 

observation, personal documents and discourse analyses of 

natural language. As such, ethnography has a distinguished 

career in the social sciences. There have been 'travellers tales' 

for centuries, going back even to antiquity, which count as a 

form of ethnographic research in that they purported to 

represent some aspect of social reality (in this case, a country, 

group or culture) on the basis of close acquaintance with and 

observation of it, although often they reflected the cultural and 
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political prejudices of their own society (John Brewer, 2000: 10-

11). 

 

Ethnology (from the Greek, ethnos meaning ―people, nation, 

race‖) is the branch of anthropology that compares and 

analysis the origins, distribution, technology, religion, language, 

and social structure of the ethnic, racial, and/or national 

divisions of humanity. Compared to ethnography, the study of 

single groups through direct contact with the culture, ethnology 

takes the research that ethnographers compiled and then 

compares and contrasts different cultures (Adam Franz Kollar, 

1779). 

 

Society: As Zerihun Doda‘s book explained, the term society is 

derived from a Latin word socius. The term directly means 

association, togetherness, gregariousness, or simply group of 

life. The concept of society refers to relatively a large grouping 

or collectivity of people who share more or less common and 

distinct culture, occupying a certain geographical locality, with 

the feeling of identity or belongingness, having all the 

necessary social arrangements or institutions to sustain it self.  
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We may add a more revealing definition of society as defined 

by Calhoun et al (1994): "A society is an autonomous grouping 

of people who inhabit a common territory, have a common 

culture (shared set of values, beliefs, customs and so forth) and 

are linked to one another through routinized social interactions 

and interdependent statuses and roles." Society also may 

mean a certain population group, a community. 

 

The common tendency in sociology has been to conceptualize 

society as a system, focusing on the bounded and integrated 

nature of society. Great founders of sociology had also focused 

on the dynamic aspect of society. Such early sociologists as 

Comte, Marx and Spencer grasped the concept of society as a 

dynamic system evolving historically and inevitably towards 

complex industrial structures (Swingwood, 1991: 313). 

  

Basic Features of a Society 

First, a society is usually a relatively large grouping of people in 

terms of size. In a very important sense, thus, society may be 

regarded as the largest and the most complex social group that 

sociologists study. Second, as the above definition shows, the 

most important thing about a society is that its members share 

common and distinct culture. This sets it apart from the other 
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population groups. Third, a society also has a definite, limited 

space or territory. The populations that make up a given society 

are thus locatable in a definite geographical area. The people 

consider that area as their own. Fourth, the people who make 

up a society have the feeling of identity and belongingness. 

There is also the feeling of oneness. Such identity felling 

emanates from the routinized pattern of social interaction that 

exists among the people and the various groups that make up 

the society (Henslin and Nelson, 1995; Giddens, 1996; Calhoun 

et al., 1994). 

 

Fifth, members of a society are considered to have a common 

origin and common historical experience. They feel that they 

have also common destiny. Sixth, members of a society may 

also speak a common mother tongue or a major language that 

may serve as a national heritage. 

Seventh, a society is autonomous and independent in the 

sense that it has all the necessary social institutions and 

organizational arrangements to sustain the system. However, a 

society is not an island, in the sense that societies are 

interdependent. There has always be inter– societal relations. 

People interact socially, economically and politically. It is 

important to note that the above features of a society are by no 
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means exhaustive and they may not apply to all societies. The 

level of a society‘s economic and technological development, 

the type of economic or livelihood system a society is engaged 

in, etc may create some variations among societies in terms of 

these basic features (Introduction to Sociology, Zerihun, 2005: 

62-65). 

 

An ethnic group is a group of people whose members are 

identified through a common trait, set apart and bound together 

by common ties of race, language, nationality, or culture. 

 

The term ethnic group is generally understood in 

anthropological literature (cf. eg. Narroll 1964) to designate a 

population which: 

1. Is largely biologically self-perpetuating 

2. Shares fundamental cultural values, realized in overt unity in 

cultural forms 

3. Makes up a field of communication and interaction 

4. Has a membership which identifies it self, and is identified by 

others, as constituting a category distinguishable from other 

categories of the same order (Fredrik Barth, 1998: 10-11). 
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Culture is a term that has various meanings. The modern 

anthropological understanding of culture has its origins in the 

19th century with German Anthropologist Adolt Bastian and 

British anthropologist Edward Burnett Taylor. Taylor in 1874 

described culture in the following way: 

 

“culture or civilization, taken in its wide ethnographic sense, is 

that complex whole which includes knowledge, belief, art, 

morals, law, custom, and any other capabilities and habits 

acquired by man as a member of society‖ (Taylor, E.B 1974). 

 

As James Frazer defined religion: ―a propitiation or conciliation 

of powers superior to man which are believed to direct and 

control the course of nature and human life‖ (1958:58-9). 

William James: ―the feelings, acts, and experiences of 

individual men in their solitude, so far as they apprehend 

themselves to stand in relation to whatever they may consider 

the divine‖ (1958: 34). 

Émile Durkheim: ―a unified system of beliefs and practices 

relative to sacred things, that is to say, things set aside and 

forbidden- beliefs and practices which unite into one single 

moral community called a Church, all those who adhere to 

them‖ (1965: 62). 
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Paul Radin: ―it consists of two parts: the first an easily 

definable, if not precisely specific feeling; and the second 

certain acts, customs, beliefs, and conceptions associated with 

this feeling. The belief most inextricably connected with the 

specific feeling is a belief in spirits outside of man, conceived 

as more powerful than man and as controlling all those 

elements in life upon which he lay most stress‖ (1957: 3). 

Anthony Wallace: ―a set of rituals, rationalized by myth, which 

mobilizes supernatural powers for the purpose of achieving or 

preventing transformations of state in man and nature‖ (1966: 

107). 

Sherry Ortner: ―a metasystem that solves problems of meaning 

(or Problems of Meaning) generated in large part (though not 

entirely) by the social order, by grounding that order within a 

theoretically ultimate reality within which those problems will 

‗make sense‘‖ (1978: 152). 

And perhaps Clifford Geertz provided the most commonly 

quoted definition: ―(1) a system of symbols which act to (2) 

establish powerful, pervasive, and long-lasting moods and 

motivations in men by (3) formulating conceptions of a general 

order of existence and (4) clothing these conceptions with such 

an aura of factuality that (5) the moods and motivations seem 

uniquely realistic‖ (1973: 90). 
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 Meanwhile, Otto Rank thought it was the mysterious 

experience of the ―holy‖; Karl Marx thought it was false 

consciousness intended to complete the exploitation of the 

laborers, ―the opiate of the masses‖; Freud thought it was a 

projection of unconscious psychological processes; Lucien 

Lévy-Bruhl thought (at least for a time) that it was a product of a 

―primitive mentality‖; and so on. 

 

Clearly, scholars do not agree precisely how to begin to talk 

about this thing called religion. They emphasize different 

aspects of it: Is it fundamentally belief and ideas, or ritual, or 

feeling, or morality, or community? Further, they introduce other 

terms in the definition that plunge us into a definitional spiral: 

What is ―spirit,‖ ―divine,‖ ―belief,‖ ―sacred,‖ or ―holy‖? Finally, 

does it refer to something real ―out there‖ or merely something 

―inside us‖? The truth is that religion probably entails all of 

these things simultaneously, but disparately for different 

religions. Ritual, for instance, is certainly a key element of 

religion, although not all religions valorize or elaborate it 

equally. Ideas and concepts are universal aspects of religion, 

although not all religions have the same concepts or 

necessarily very conscious and consistent ones. Language or 
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verbal action, including ―myth,‖ is important, as is ―morality‖ or 

notions of good and bad behavior, and, of course, community. 

But then rituals and ideas and verbal actions and morals and 

communities exist apart from religion too; they are not 

essentially religious issues. What makes religion ―religious‖? It 

would be foolish and unnecessary to attempt to adjudicate 

between the definitions of religion. Each highlights a piece of 

the puzzle. Even more, since there is no ―true‖ definition, it 

would be a waste of time. Instead, we want to mark out an 

approach to religion that distinguishes it from other human 

endeavors and thought systems and yet connects it to them. 

What unifies religion with other social acts and organizations is 

the physical/ritualistic and verbal behaviors, the concerns with 

good or correct action, the desire to achieve certain goals or 

effects, and the  

establishment and perpetuation of communities. What 

distinguishes religion is the object or focus of these actions, 

namely, nonhuman and typically ―super‖ human being(s) and/or 

force(s) with which humans are understood to be in relation— a 

recognizably ―social‖ relation that is mutually effective.  

 

As Robin Horton has expressed it: in every situation commonly 

labeled religious we are dealing with action directed towards 
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objects which are believed to respond in terms of certain 

categories—in our own culture those of purpose, intelligence, 

and emotion—which are also the distinctive categories for the 

description of human action. The application of these 

categories leads us to say that such objects are ―personified.‖ 

The relationship between human beings and religious objects 

can be further defined as governed by certain ideas of 

patterning and obligation such as characterize relationships 

among human beings. In short, Religion can be looked upon as 

an extension of the field of people‘s social relationships beyond 

the confines of purely human society. And for completeness  

sake, we should perhaps add the rider that this extension must 

be one in which human beings involved see themselves in a 

dependent position vis-à-vis their nonhuman alters. (1960: 211) 

 

The Authority for Research and conservation of cultural 

Heritage had been attempted to compile some intangible 

cultural heritages of the southern nations, nationalities and 

peoples in its inventory work (2009). Although the work is very 

decisive for the southern nations and nationalities (due to lack 

of the written documents), there are so many problems in the 

document mainly in terms of nominating some cultural words 
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and it couldn‘t incorporate the entire intangible cultures of the 

nationalities.  

                     

1.2. Location and Language  

 

The Maale nationality is one of the nations residing in the south 

Omo zone, in the southern part of Ethiopia. South Omo Zone is 

one of the 14 Zones which are established in the Southern 

region and the special area in the region accompaining the 

region‘s diverse nationalities and peoples. 
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Map 2. Administrative Map of the South Omo Zone 
(BOFED) 

 

The Maale people settled in the north eastern part of the zone 

what has formerly been known as the Bako Gather Woreda, 

which included Aari and Maale. According to the 2007 
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population census of Ethiopia, the population of Maale people 

is 98,114. The capital city of Maale Woreda is called Lemo-

Gento which is located in the hot low land area of the woreda.   

 

Figure 1. Partial view of Lemo-Gento town (field photo by 

the author, 2013) 
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Map 1. The adminstrative map of Maale woreda (BOFED) 
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Maaletso is the mother tongue of the Maale people. It belongs 

to the omotic language family. In addition to their mother 

tongue, some members of the people living around the border 

areas also speak Gofa, Banna, and Aari languages as their 

second language.  
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                                   Chapter-Two 

                2. Origin of the Maale people  

As the oral account explains, the earliest home land of the 

Maale people is known as Bussi (Bussa). This Place is Located 

in Darashe woreda of the present time. Maaleka was the first 

kati (king) of Maale people. Maaleka and his brothers were in 

conflict one another at Bussa particularly after the death of their 

father. The main reason for their disagreement was power 

struggle. Each of them rushed to the power competition to 

satisfy their endless ambition to be king at Bussa equally 

claiming to take position that was previously controlled by their 

father. This power struggle among the brothers strongly 

dissatisfied the local people. The elders tried their best to 

create agreement among these brothers by convincing them to 

allow power for one of them and to take power turn by turn one 

another. However, they did not agree with the elder‘s idea and 

continued their competition. Consequently, the elders gave 

them advice to leave out from Bussa and to settle in the 

present land of Maale there by to become the kings of that 

area.  
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Accordingly, Maaleka and his brothers started their journey to 

the present day‘s South Omo Zone leaving their original home 

land. Their youngest brother had died of a disease on the way 

before reaching to the today‘s Maale region. Maaleka and his 

two brothers namely Bakko and Banno arrived at the place 

called Maqana Piyo (to day in Maale Woreda). To become the 

king independently in their respective region, their departure 

became inevetable. They reached agreement to give 

recognition of kingship for a person who could make fire. Each 

tried their best to make fire, but only Maaleka made fire and 

controlled the power as the first kati of Maale at Maqana Phiyo. 

When Banno left to the present land of the Banna people, his 

brother Bakko went to South Aari and they become the king of 

their respective regions. The groups of people known as Gozho 

and Black smiths (the Gito) had also arrived at the today‘s 

Maale land with Maalekka.       

When Malekka and his brothers arrived at the present day 

Maale woreda, the land was already occupied by the Olasha 

and Wuliti people. According to oral sources, the Wuliti people 

were forced to leave due to continuous war with the other tribes 

before the arrival of Malekka to the region. The Olasha people 

died of epidemic diseases. When Malekka and his brothers 

arrived at Maale, the remnants from Olasha people feared the 
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greatest and powerful men of Malekka. Malekka and his men 

had fire under their hands. Seeing the powerful people of 

Malekka, the Olasha people got frustrated hence divided in to 

two groups. The first group left their land and fled to Bailema 

(Birayle). This group was intermingled with the original 

residents of that environment and they made up Birayle 

nationality today. The second group submitted to Malekka 

peacefully. This group blended with the Malekka people and 

today considered as the Maale people. The Maqana Goda and 

Are were the two persons who remained on their land and 

submitted to Malekka. Both of them were from the Olasha 

family. The Maqana Goda and Are were get out from the earth 

in Maqana kebele around the Kunkuli River. According to the 

Maale elders, at the source of the Kunkuli River, a large statue 

is still standing at a place where the Maqano Goda and Are 

were born. 

According to my key informants, once up on a time, when the 

Maqana Goda and Are were moving around their surrounding 

they saw a fire far away in the east direction. They decided to 

see it because they had never seen a fire in their life. The 

Maqana Goda requested Malekka saying ―my king why do not 

you give me that red thing?‖Malekka responded him saying ―my 

chief/Balabat/ come and take it.‖Then the Maqana Goda was 
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afraid of taking it from the hands of Malekka, but the Are took 

the fire from the hands of Malekka. Starting from that day up to 

now the Maqana Goda did not see the face of the Maale king 

(kati). This was to show that the power of Maale kati was 

undisputed and he was much respected. The Maqana Goda 

and Are took the fire to their home and cooked their food. When 

they tasted the food was more delicious than ever before, 

which was dried up with sun energy. In the next morning, they 

went to a place called Dergala. They hided the fire on the roof 

of their hut to protect it from being stolen.  The hut was burned 

down to ash. Then the fire expanded to grasses and burned a 

large area from north to south and east to west until the 

Maqana Goda and Are returned back home from hunting.  

When they were back home, the large region was burned 

down. Then the Maqana Goda declared "Let the entire burned 

region be the land of Maale and its end be the border of their 

territory with the others". The king (Malekka) agreed with the 

notion of the Maqana Goda. According to the Maale elders, 

today‘s territory of the Maale was delimited by the Maqana 

Goda. Thus the Maqana Goda is the decisive person in the life 

of the Maale people. He is responsible in the affairs of border 

conflict both among the different clans with in Maale and other 
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neighbours to the Maale. He is also decision maker during the 

inauguration ceremony of the Maale king commencement. 

Malekka and his followers first settled at the place known as 

yeberi (Maqana Piyo); the mountainous area in the Maale 

woreda. This place was not comfortable for the Maale kings to 

carryout the cultural administration because it was untachable 

area due to its mountainous geographical terrain. It was very 

difficult to communicate with people for the kings. Thus the 

political center was shifted from Yeberi to Balla. The Maale 

people expanded to Balla next to Yeberi. Located between the 

chained mountains, Balla has a good weather condition, 

suitable for farming, rearing animals like cattle, goat, sheep, 

donkey etc. It is bounded by mountains in all directions. The 

geographical advantage of Balla impressed the Maale kings 

and made it their political capital. Its strategic location helped 

the Maale kings to protect their earliest kingdom from the 

neighbours‘ attack. 

As stated above, when Malekka and his followers first 

controlled Yeberi, there was no war with the Olasha people, the 

original residents of the present day Maale land. Every process 

of expantion was completed peacefully. But the Banzi family 

that separated from Olasha group was hidden in the jungle 

fearing the Malekka‘s force. Once up on a time, the Malekka‘s 
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men found them in the forest. When they surrendered, one 

person was killed and his blood was shedded in the Chigeda 

River. Due to this reason, the Banzi family does not drink water 

from that river up to now.  

 

2.1. Nomenclature of the people 

The name of the people is known as Maale. Accordind to my 

focuss group discussants, this name was originated from the 

first king (kati) of Maale people, Malekka. The name is a 

combination of the Maale and kati, which means king. The 

name of the people is permanently used and never changed 

through time still now. 
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                                   Chapter Three 

                3. Political and Administrative Structures 

As Donham explained, ―Traditionally the Maale ruled by a 

―divine king‖, kati and thirteen Godas or lords. Each lord 

presided over his own chiefdom and below each lord were sub 

lords or Gatto. A very important aspect of Maale economy was 

they believe that the king, lords, lineage elders, husband and 

elder brother, had the power to bless and curse. It was 

therefore very important for the Maale to pay tribute to rulers 

such as the king, and lords to ensure fruitfulness and prosperity 

and also to defeat the power of   their enemies.   

According to the culture, the kingship in Maale came in to being 

when people learned how to control fire and cook food. A king 

lived to the east around Dawro and had five sons, and when he 

died, all five wanted to be king and fought each other. The 

elders could not understand the fighting between them and 

asked them why they were fighting each other. They answered, 

"We all want to be king, how can only one of us becomes a 

king?"The elders then decided that all five should take part in 

the inauguration ceremony for the new king. However, only the 

eldest brother decided to remain and he becomes the king of 
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Dawro. The other four brothers left and discovered Maale. This 

was before the Maale Knew what fire was. The eldest of four 

attempted to make fire, but taro instead of fire sprang up. He 

then went to the high lands and become the king of bakko 

(Aari) to the west of Maale. This is where the Aari people are 

living today. Then the next brother tried to make fire, but ensete 

came up. He left and become the king of shangame to the 

North West. When the next brother tried to produce fire, a cow 

sprang forth and he became the king of Banna, south of Maale. 

Finally the youngest brother, Malekka (the name is a 

combination of Maale and kati, which means king) produced 

fire. From then on, Malekka was seen by the other three kings 

as the wisest of them and whenever they encountered 

difficulties and problems they could not solve, they would turn 

to Malekka for advice. After Malekka produced fire, he gave 

coals to the people.  

Maale‘s prosperity (the productivity of the land and the ripening 

of the crops, the fertility of men and women and the breeding of 

cattle and goats) would depend on the presence of the ‗divine‘ 

life-giving force of Malekka that is passed on to his 

descendants (usually from oldest to oldest son) through the 

inauguration rituals of the new king‖ (Donham 1986:71-72). 
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In this section, I tried to compare the validity of each concepts 

that were written in the Donham‘s document with the reality of 

today‘s community. I found it every point clear and valid and 

could become the base for other researchers who intended to 

conduct further study. Thus, I have used his document as the 

main reference to conduct this research. However, I disagree in 

his idea that traces the origin of the ancestors of Maale to 

Dawro. Because, I proved it in my research time as well as 

presentation period that the original home land of the Maale 

people is Bussa/Bussi.           

According to the focuss group discussants, in the cultural 

administration of Maale, kati is the highest political title that is 

equivalent term to king. Kati is both ritual and political leader of 

the people. The first Kati (king) of Maale was known as 

Malekka. After the death of Malekka, the cultural Administration 

was continued. Fifteen kings including Malekka, ruled Maale 

turn by turn from the beginning up to now.  

The political power is vested only to the Karnai clan. Every 

Maale kati comes from this clan. The political centre of the 

Maale kings is called Balla. According to the Maale elders, the 

appointment ceremony of the new successor king is 

commenced after his predecessor‘s (father‘s) burial ceremony 
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is conducted. The Gozhi clan, the Donzo and the Manzi are 

responsible to serve as guards of the king‘s corpse until his 

teeth, bones, and finger nails detached each other. When a 

king passed away, it is said ‗a king is sick‘. In Maale culture, it 

is not said that‖a king has died‖ and the death of king is not 

publicily announced. This is because the preparation of new 

king takes time for the elders and hidding information about the 

death of the king helps to protect power struggle among the 

people. When his teeth, fingernail and bones separated each 

other, the death of the king is officially announced through out 

the Maale. The corpse of a king would be buried at Yeberi, the 

place where all the Maale kings were buried. Then, the people 

mourn to their king for one day. It is not easy to control the 

political power in Maale because it requires various steps.  

1. Every king (Kati) of Maale should be descended from the 

Karnai clan. 

2. The kingship of the Maale kati should be ashured through 

intestinal reading ceremony. The Maale people were famous in 

intestin reading tradition. How to read intestine, to identify the 

right man to place him in the political seat of Maale, is 

presented as follows. Before slaughtering the prepared cattle, 

sheep or goat, the people express their good wish for the to be 
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king. Then, the prepared animal is slaughtered. The experts 

would carfully read if the ways of the blood vessels of that 

animal placed correctly or not. If the result is good, it is 

assumed the appointee is the right man to administer the Maale 

people. That means, his omen is promising to the future 

livelihood of the people.In Maale it is believed that this man 

could bring rain, peace, order, prosperity, fertility to men, 

breeding to cattle, goat, sheep, beehive, farming etc. He should 

also marry wife, with the permission of intestine out side the 

Maale territory, mainly from Bussa, the original home land of 

the Maale people. This was because the king was considered 

as the father of all Maale people. Thus he does not marry a 

woman from Maale clans. If the result is not good, he could try 

his best for second and third time by slaughtering other 

animals. If the result is becomes repeatedly unwanted, the 

experts say him "the ominious man" that means the person has 

unpromising omen for the future life of Maale people. 

3. He may appear with his forehead first when he was born. 

The Child‘s appearance with his hand, leg and breach when he 

was born is unwanted for kingship in Maale. 

4. He may be elder son of the king. In Maale the political power 

is hereditary from father to the elder son. It does not 



 The Ethno-history of Maale People  2014 

 

39      

 

necessarily mean being elder son is enough criterion to be kati.  

This is because the election of the Maale kings should be 

verified through the permission of an intestine. 

5. He may not get married in the time when his father was alive. 

But if his father continued to live very long time, he could get 

marry. The Marriage should be performed by the permission of 

intestine reading. The Maale king marries from Bussi, the place 

where the relatives of Maale are found. The same is true to that 

of the Bussi king. 

 3.1. The Kati  

The Kati is both political and ritual leader of the Maale. He is 

responsible to perform prayer to the sky God known as Tsosi. 

Every affairs concerning the people like war, disease, draught, 

famine, etc could get solutions through him. If there drought, 

the people did not make their prayer directly to tsosi, but they 

make their prayer to kati to give them rain. So, the king is not 

only the political leader, but also he is used as a bridge 

between God and the people .Under him, there are cultural 

priests known as the Donzo. Although the Donzos were religion 

leaders, they did not perform their prayer directly to God. They 

present their prayer to God through the Kati, Goda, Gatto, and 

Anno etc. In the time of farming, war, and other social activities, 
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the people pray to God saying ‗please Tsosi, today help us in 

the name of our king‘. Every guilty person receives greater 

punishment from the king. It is also considered if a guilty person 

who committed sin up on God. Because, according to the 

Maale beliefs, the king is a representative of God on the earth. 

The people believed in that there is God that could hear prayer 

of the people through king. The Maale are not an idolater 

people, but they believe that the order of a king could bring 

rain, peace, stability, victory in war via tsosi. 

As local elders illaborated, the main responsibilities of a Kati 

are: declaring and ending war, ordering the Maqana Goda to 

halt the spread of epidemic disease from one Goda to the other 

Goda, solving problems such as higher crimes, like bloody 

conflicts, if life is lost, the case of rape and others. He also 

declares annual farming period, particularly on 1 January. The 

king had power to dismiss the Godas (local lords) from their 

power if it is necessary except the three Godas; namely, the 

Maqana Goda, Balla Goda and Erbo Goda. He takes this action 

up on the Godas in collaboration with Gozho and Donzos after 

they made discussion in the house called Zobbo Ketso. The 

king sends the Zhato Goda to Gamo Gofa ordering him to bring 

the cattle to be slaughtered to perform the intestinal reading 

ritual. At the end of the ceremony, king announces the 
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complete dismissal of the Goda and the appointment of the 

new Goda that was chosen by intestine. The king comfirms the 

appointment of the new Goda putting beads on his neck. The 

beads are taken away from his predecessor‘s neck.   

The Maale people are ruled by one king (kati). But there is 

division of power among the Maale rulers starting from the 

higher up to the lower structure.                                    

                  3.2. The political structures  

                                Kati   

                       Thirteen Godas   

                              Gatto 

                              Anno 

                             Suugga 

               Chiro toidi    Kelto toidi 

                      Common People  

The Goda is the second highest political title in Maale next to 

the Kati. The Godas are the local political and ritual leaders of 

the Maale.There are thirteen Godas namely: The Maqana 
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Goda, Balla Goda, Shabbo Goda, Zhato Goda, Goddo 

Goda, Erbo Goda, Goolo Goda, Lalo Goda, Gaddo Goda, 

Geero Goda , Biyo Goda, Lemmo Goda, and Gento Goda. 

3.3. The Maqana Goda 

The Maqana Goda was considered as the deputy of the kati. 

He had the second status next to the Kati in the Maale political 

structure. All Godas were under the control of the Maqana 

Goda and he had the life time power.  

The Maqana Goda had enormous responsibilities. In the time of 

conflict among individuals or groups, the people used to come 

to the Maqana Goda to apply for their affairs. Any crimes 

including murder are first presented to the Maqana Goda. Then 

he starts to negotiate the two groups to accept the arbitration.  

If they accepted his idea, he then presents the issue to the 

king. Then, the king sends him with the Gozhi clans and the 

Donzos to make peaceful agreement among the two rival 

groups. 

The appointment of Kati is facilitated and ratified by the 

Maqana Goda. It is unthinkable about the inauguration 

ceremony of the king in Maale without the common consensus 

between the Maqana Goda and the Balla Goda. Every curse, 
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famine, war, conflict, drought and disease is ordered by the 

Maqana Goda to go far away from the Maale territory to the 

west, where their ―formidable enemies‖ are live. The Maale 

people always wish all peace, security, healthy life, and 

prosperity to the people residing in the east, because their 

ancestors were from the east.  

3.4. The Balla Goda 

According to my key informants, the Balla Goda is also known 

as the Berta Macho (first wife) of the king. Balla is the 

residential place for the Maale kings, Donzas and the Balla 

Goda himself. Balla Goda is the advisory body of the king. 

Every detailed informations concerning Maale people, such as 

the historical, political, cultural, administrative, religious and 

others are found under him. He disseminates the advices and 

orders that passed from the kati and the donzas to the Maqana 

Goda. This is because the Maqana Goda never sees the face 

of the king. The Balla Goda also ratifies the appointment of the 

king in the common concensus with the Maqana Goda. The 

Balla Goda is respected for his greater charismatic power. For 

example his blessing to the obedient and curse to disobedient 

are practically implemented up on the blessed or the cursed 
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persons. Even after he died, people fear his dead sprit known 

as saggi if they feel sick or face danger. 

 

Figure 2. The Balla Goda (Nigusu Asrat, 2011) 

The Balla Goda became the political seat of Maale, because 

the intestine has allowed him to be the centre of Maale kings. 

The political power of the Balla Goda and the Maqana Goda is 

a life time power. This was because Maalekka gave them the 
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life time power as they were submitted themselves to him 

peacefully when was conquered the present day Maale 

territory.    

 Hence, they are undoubtedly respectful Godas among the 

others. The power of the other Godas is very limited. They are 

required to be obedient to any commands ordered from the 

higher political bodies such as the king, Maqana Goda, and 

Balla Goda. They can resolve only some minor conflicts within 

their territory. If the conflict looks very tempting, they will 

directly report to the kati, Maqana Goda and Balla Goda. 

According to the key informants, their power was very limited 

because of their long distance from the centre; the 

mountainous terrain of Maale made relation between Godas 

and central administration very difficult. Outside the two 

powerful and decisive Godas, the Maqana Goda and Balla 

Goda, the Erbo Goda had also the life time power.  The Erbo 

Goda was localy known as the king‘s ladder. When the 

inauguration ceremony carried out, the king stays standing on 

the shoulder of the Erbo Goda. Thus, as a reward for his 

service, the Erbo Goda was vested the life time power. The 

Maqana Goda, Balla Goda and Erbo Goda were the main 

performers of the king‘s inaugural ceremony and the three 

Godas who had life time power. 
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The Gatto is a third political position in Maale next to the 

Godas. Every information, messages, proclamations passed by 

the higher body were disseminated to the grass root level 

through the Gattos. 

The Anno is the forth political position in Maale next to Gatto. 

The Annos are appointed in every Godas from the royal family 

mainly to assist the Godas. 

The Sugga is the fifth political power in Maale traditional 

administration. It is the local leader‘s political title. 

The Toidi is the last political status in Maale traditional 

administration. He is the family leader. He is assigned to rule 

for very short period of time.             

 3.5. Conflict resolution mechanism 

In the Maale society, separation of power among various 

government structures is practiced. Each government bodies 

had their respective duties. For example, little conflict in a given 

family is solved by the Kelto Toidi and Chiro Toidi. In Maale 

community, conflicts are resolved depending on their level of 

complication. If the conflict is hard to the Chiro Toidi and Kelto 

Toidi, it should be reported to the higher bodies. If the conflict is 

blood shading, the killer should go to Kati and confess his 
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crimes standing in front of the king. He says,"my hand is 

mistaken I killed a person." Then the king would respond him 

saying, ‗with in my territory you have killed your brother by 

violating my rule, thus you should be punished, you are 

responsible to pay compensation (dhabe) for my dishonored 

name‘. 

After completion of punishment, the king sends order to the 

Maqana Goda to make negotiation among the two rival 

families. When he effectively accomplishes his mission, the 

Maqana Goda presents a report to the king. Then, to solve 

problem, the king sends elders to the nearby Goda. The 

arbitration ceremony takes place along the river.The ceremony 

performers wash the hands of the two rival families with blood 

of an animal. After hand washing ceremony, both families 

should forget their grievances. Every action of revenge after 

hand washing ceremony was performed causes punishment 

and the act is considered as a plot up on the king. This kind of 

hand washing ritual in the Maale term is known as Kuchi 

Mastsi. 
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                                       Chapter Four 

                 4. Maale and Menelik Incorporation 

According to my key informants, the Menelik army arrived at 

Maale at the end of the 19thc under the commandership of Ras 

Wolde Giorgis and Ras Dembelew. The Maale people 

peacefully submitted to the newly expanding Menelik army. Ras 

wolde Giorgis controlled Maale easily without any resistance. 

There was one major reason for Maale to submit the Menelik 

army peacefully. It was because the Maale people expected the 

Neftegnas as helpers from their neighboring rival tribes in the 

west, the Aari. At the time, there was a bitter border conflict 

with the Aari and Maale people. The Aari made resistance to 

the expanding army of Menelik. Hearing the rivalry between the 

expanding Menelik army and the Aari people, the Maale people 

immediately collaborated with the army of Ras Wolde Giorgis 

against the Aari. The allied force of Menelik and the Maale 

demolished the army of the Aari and easly conquered their 

territory. As the key informants explained, now a day there is no 

border conflict among Maale and Aari people. There is peaceful 

co-existence between the two brother people. 
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 Although the Maale submitted to the Menelik expanding army 

peacefully, there were some little conflicts among the neftegnas 

and the local people especially in the Erbo Goda. According to 

the Maale oral account, one merchant agitated the Erbo Goda 

(Erbo-chief) to attack the Neftegnas in the pretext of ―the troops 

of emperor Menelik was defeated by the Fascist Italians in the 

center as a result, the rule of the Amhara came to an end. 

Hence, he ordered the Maale people should not pay tributes, 

work on the fields of the neftegnas and should not obey to 

them‖. But it was far from factual information. It was the 

personal intention that originated from the hatred against the 

northerners that has eventually resulted in war between the 

local people and the neftegnas.  

Emmediately, the Erbo Goda mobilized his force and declared 

war on the Menelik troops that were already settled at a place 

called Azho. The Menelik army fled from Azho to Dembelew 

Ketso. Under the leadership of Dembelew, the army of menelik 

managed to ressist the revolt. But it was impossible due to the 

numerical imbalance between the two groups. They requested 

the military assistance from the central government because 

they faced the two enemies at the same time, the Italians on 

one side and the Maale on the other side.  
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Then the central government sent military force from Addis 

Ababa to Maale to crash the revolt. The bloody revolt of the 

Erbo Goda was crashed after enormous lives were sacrificed 

from both sides. The defeat of Maale was immediately followed 

by looting of cattle, goats, sheep, crops, forceful eviction of 

lands, corvee labour, and forced collection of tributes. The local 

people feared the brutal revenges of the neftegnas and 

preferred to lead their life in the forests. The new comers from 

Addis Ababa divided the land of the local people among 

themselves from Asheker upto Bato. Then the local people 

became helpless, powerless, landless and vulnarable to 

poverity.   

Majority of the people died by the famine. The daily livelihood 

became so difficult. This challengeful period of famine is known 

as Qicho /bad day/ in Maaletso term. During the time of war, 

the main fortification of the Menelik army in Maale was called 

Dembelew Ketso, it exists in the mountainous area until today. 

The army of emperor Menelik entered into the Maale territory 

via Gofa and centered at Dembelew ketso. 

They requested the local people to pay fixed annual tributes to 

the central government through the local chiefs. The fertile high 

lands of the Maale completely fell under the hands of the 
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neftegnas, whereas the remaining unfertile and hot low lands 

were given to the local people. The neftegnas collaborated with 

the local chiefs /balabats/ against the common people.  

Although the Maale king (kati) was allowed to keep his 

positions and exercise the autonomic administrations, his 

power became tooth less dog. All his former glory came to an 

end and shifted to the neftegnas. The neftegnas gave him the 

puppet power.It was not to inssure self administration but to 

exploit the local people under the umbrella of their king.The 

neftegnas employed this indirect policy to systematically 

eliminate the question of the cultural revivalists in Maale. The 

local chiefs could not do anything in their own will without 

directly implementing the orders of the neftegnas. The people 

were forced to work on the qalads of the neftegnas. They were 

also required to give tithe or asrat/erbo/ and the peasants had 

to supply the troops with all their domestic needs. In addition to 

the heavy tributes to the central government, the people were 

also required to give some presents like goats, sheep, cattle, 

honey, butter etc to the local chiefs /balabats/ 

The political centre of the menelik government in Maale Was 

established at the places called Goda. The central government 

created systematical collaboration with the local chiefs. It gave 
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them tooth less power and made them puppet rulers. This 

enabled it to collect tributes easily, to farm on its qalad, to 

conduct a corvee labor, to perform its political affairs through 

them without any opposition.  

The neftegna and Gabar system that was expanded in the 

reign of emperor Menelik II through out the country continued 

and highly strengthened in the reign of Emperor Haile Sellasie 

I.  Both the ‗Rest‘ and ‗Qalad‘ ownership was also continued. In 

the period of Emperor Haile Sellasie I, different administrative 

committees were established to conduct the political affairs. As 

local elders explained, the political system of Emperor 

H/sellasie I was different from that of emperor Menelik II in two 

reasons. Firstly, he established the administrative bodies 

known as the committee.The committee members were 

selected mainly from the Amharas and some limited local 

people. 

Secondly, the Emperor intended to consolidate his autocratic 

rule in the country mainly after the evacuation of the Italians 

from the country. He built a bureaucracy that served his 

interests. To address his interest, the Emperor hold elections 

two times although his motive was not to bring a good 
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governance in the country but to legitimize his undesputed 

power up on the people under the umberella of election.  

During the reign of Emperor Haile Sellasie I, some economic 

reforms were made. Although the ‗Qalad‘ system was 

continued, some local chiefs such as the balabats, Godas, 

Gattos and Annos were allowed to own lands in the form of 

‗rest‘. The ‗rests‘ were allocated to the local chiefs by reducing 

plots from the neftegna‘s Qalads. But this measure of the 

emperor could not answer the questions of land among the 

local people.  

The Menelik rule embittered the people in its ruthless collection 

of tributes. The land was already being under the control of the 

northern rascist neftegnas. The amount of tributes was blindly 

decided by the government officials before harvesting which 

does not match to income of the people. The tribute payments 

include cattle, goats, sheep, crops etc.  

The trading activities were highly developed and expanded 

throughout the Maale region during the reign of Emperor Haile 

Sellsasie I. 

The market centers were also increased in number. The main 

reason for the increasing the number of market centers in the 
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Maale was the intention of each government appointees to 

establish markets in their respective Qalads. It was to sell their 

surplus agricultural products. They snatched large and fertile 

lands from the hands of people and produced surplus crops 

such as maize, sorghum, livestock, honey etc by the corvee 

labor of the people. The motive of the government officials to 

get markets at their vicinity helped for the spread of markets in 

Maale.  

The process of tribute collection was continued as usual. The 

action of emperor Hailesellasie-I offended the qalad owners 

when their qalad was reduced and given to the local chiefs as 

‗rest‘. The disappointed ‗neftegnas‘ ploted against the 

government of Emperor Haile Sellasie-I. The government 

reacted harshly and some of the rebels were hanged up at the 

street of Jinka. The reign of Emperor Haile Sellasie-I coincided 

with the period of the Fascist Italion invasion of Ethiopia. 

 4.1. The Italian occupation (1936-1941) 

The Italian government lost its hope of colonizing Ethiopia after 

its humiliating defeat at the battle of Adwa in 1896. However, 

the fascists seized power in Italy in 1922. The leader of the 

fascist party, Benito Mussolini, rekindled the idea of an Italian 

colonial Empire in Africa. Fascist leaders wanted to win mass 
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support by promising to avenge the defeat of Adwa and the 

restoration of the glory of the Roman Empire to Italy.  

After the forty years preparation, the Italians returned to east 

Africa. Italy used her colonies of Eritrea and Somali as her 

military base and employed subversive activities against 

Ethiopia.  

According to Bahru Zewde, ―Mussolini had clearly resolved not 

to repeat what he considered to be the mistake of forty years 

before ‗For the lack of a few thousand men we lost the day at 

Adwa! We shall never make that mistake I am willing to commit 

a sin of excess but never of deficiency. (De Bono, 119) 

On 3, October, 1935, Italian troops crossed the Mereb River 

into Ethiopia and started their war of aggression. Italian 

invasion came from two directions, in the north from Eritrea 

under the leadership of petro Badoglio and in the south from 

Italian Somali land under the commandership of Rudolfo 

Grazziani. 

Emperor Haile Sellasie I mobilized troops and marched to the 

northern Ethiopia. He fought with the Italians at the battle of 

Maichew on 31, March 1936 in Tigray. The fascist planes 

dropped bombs and sprayed internationally out lawed poison 
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gas up on the Ethiopians that broke the morale of the fighters 

and forced them to flee. The Emper retreated back and 

returned to his capital, Addis Ababa later on it was decided that 

the emperor should flee to Europe with his family leaving his 

country and people alone. He left via Djibouti to England in 

1936. The organized effort against the Fascist Italians was 

culminated. The country left kingless and the people become 

helpless. 

Seeing the internal weackness of the feudal state and 

unorganized ressistance of the Ethiopian troops, the Fascist 

army incroched into the central part of the country and easily 

captured Addis Ababa, the capital of Ethiopia on 5, May, 1936 

through the north direction under the leadership of Badoglio. 

Then the south was also captured under the leader ship of 

General Rudulfo Grazziani in the same year. The Italians then 

expanded throughout the country, although they were confined 

to urban centres. This was because the Ethiopia patriots 

strongly threatened them in rural areas. The Ethiopian patriotic 

resistance caused greater frustration among the Italians. Being 

in the rural areas, the patriots repeatedly harassed the Italians 

in the entire part of the country.  
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According to my key informants, the fascist Italian troops first 

entered into the Maale territory via the direction of Bato/Mella/. 

The Italians entry into the Maale territory was different from the 

other parts of the country. When the Italian troops arrived at 

Maale, the local people received them warmly and in extra-

ordinary happiness. This was because the Maale people 

expected the Italians as their liberators from the repressive and 

exploitative rule of the ‗neftegnas‘. Immediately the Maale 

people collaborated with the Italians and invited them to come 

into their land saying "the curse of the Maqana Goda attacked 

the Amharas; it brought the foreign enemy that could fly with a 

wing and harassed them. When they lacked exit and entrance, 

the Amharas begged us to hide them and save their lives from 

the Italian attack. Thus, every body should know the power of 

our tsosi." 

The Maale people immediately allied with the Italians against 

the neftegnas. In the five years occupation, the Maale people 

got three major advantages. Firstly they exempted from paying 

tributes.Secondly the people begun to plough their land that 

was formerly taken over from the people by the neftegnas. 

Thirdly the corvee labour was come to an end until the 

restoration of the neftegna rule in Ethiopia after the evacuation 

of the Italians in 1941. According to the Maale oral account, five 
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year occupation period was economically better for the local 

people than that of the time of Haile Sellassie I. But the fascist 

rule was very harsh and ruthless. During the Italians occupation 

period, the political administration was led by both the Italians 

and the kati. 

They were forced the local people to involve in the road 

construction. Any kind of disobedience against the Italians 

would be resulted in harsh punishments like insulting, beating 

and even killing were the most common actions.   

The disappointed Amharas for the loss of their power and 

Qalad left their homes and gathered together at Bailema, 

mountainous region to fight against the Italians. They formed 

the fortification known as Gonka, at Birayle and started looting 

cattle, goat and sheep from the Maale, Birayle and Tsemay to 

fulfill their food shortage. The Italians heard information that the 

Ethiopian patriots were looting cattle from the nearby people. 

The information was dissiminated to the Italians through their 

collaborator in Maale, Dobbo Erbano, the younger brother of 

the then King of Maale. Emmediately the fascists gave him 

military force to attack the Ethiopian patriots at Bailema. The 

Italian force under the leadership of Dobbo Erbano defeated 

the patriots at the mountainous area of Bailema, the present 
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day Birayle. The Italians feel very happy in the event because it 

was unexpected victory for them. Consequently, the Italians 

gave the war title known as Fitawrari Dobbo as award for his 

war adventure. 

4.2. Evacuation of the Italians   

The five year Italian occupation was come to an end in 1941 by 

the effort of both internal patriotic resistance struggle and the 

British military assistance to Ethiopia. The patriotic resistance 

struggle that was erupted throughout the country made the 

future delayance of the Italians doubtful in Ethiopia.  

In June 1940, Italy entered World War II (WWII) on the side of 

Germany (Axis powers). This incident led to the British military 

intervention in the liberation campaign of Ethiopia. This was 

because Britain believed that military involvement would defend 

her colonial interests in Africa. ―The British launched their 

attacks from Sudan and Kenya. Forces led by major General sir 

William Platt attacked the Italians in Eritrea. In January 1941, 

colonel (later Brigadier) Daniel A. Sand ford and major order 

Charles Wingate accompanied the emperor from Sudan into 

Gojjam at the head of the ‗Gideon force‘ a small brigade of 

British and Ethiopian troops. Lieutenant general sir Alan G. 

Cunningham led the attack from Kenya. The Italians made 
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some valiant attempts to save the situation, especially at Karan, 

in Eritrea, where they faced Platt‘s army of the Sudan. Briefly, 

they managed even to occupy British Somali land and to 

repulse the British at Matamma.  But, worn down by five years 

of guerrilla warfare and facing a vastly superior force they 

confronted inexorable defeat. On 6 April 1941, Addis Ababa 

was liberated. On 5 may, five years to the day from the Italian 

entry, Emperor Hailesellasie re-entered his capital, regaining 

the throne that he was to occupy for a further thirty three 

years.‖ (Bahru Zewde: 176) 

The leaders of the Italians at Bakko were called Musasil and 

Musebabich. The Italian rule was harsh, military rule, racist, 

violent and highly centralized. Any plot or oposition against 

them resulted in a harsh punishment including death. The 

brutality of the fascist Italian rule caused the greater human and 

material destruction to Ethiopia. It was as revenge of their 

shameful and humiliating defeat at the battle of Adwa in 1896 

and as the action to intimidate the patriots. Because the battle 

of Adwa caused the greater frustration up on the Italians and 

the patriotic resistance struggle throughout the country was 

their serious temptation.  
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According to the focuss group discussants, in their five year 

stay in Ethiopia, the Etalians were never involved in 

development activities in Maale. The only road that was 

constructed by the Italians was Jinka to Mella and from Mella to 

Bakko. The road construction was done by the Ethiopian labour 

force in the exchange of very cheap type of clothing called 

abujadi. Intimidation, rape, scourging, Insulting, looting,creating 

tribal division among the local people based on 

linguistic,religious and sex differences were the common 

practices carried out by the Italians to erode the unity of 

Ethiopians.  

 4.3. Consolidation of absolutism 

―The period after 1941 witnessed the apogee of absolutism in 

Ethiopia. The tentative beginnings in this direction of the pre-

1935 years matured into untrammelled autocracy. The power of 

the state reached a limit unprecedented in Ethiopian history. 

For over half a century, Ethiopian life was dominated by the 

personality of Hailesellasie. Not only the state but also the 

country came to be identified with him. This fact invested him 

with a special and almost supernatural aura. He came to be 

regarded as a permanent factor, as immutable as the 
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mountains and the river of the country ―(Bahru Zewde 1992: 

201) 

As it stated above, after he re-captured the political power, 

emperer Haile sellasie became undesputed King of Ethiopia. 

He was vested with unlimitted power.  

After the evacuation of the Italian troops from the country, a 

process of land privatization was pursued at an increasing 

scale. The Gebbar system in which northern settlers used to be 

given tributary rights over peasants of the south enabled the 

settlers to take over much of the land for themselves through 

purchase or forcefully. The Maale people were forced to 

backpay tributes that were left unpaid during the gap of Italian 

occupation. But the peasants were unable to pay that huge 

amount of tributes because the large and fertile lands were 

being under the control of the neftegnas. Thus to pay the huge 

amount of tributes, the peasants were obliged to sale their land 

to the northerners and forced to involve in the corvee labour.  

A large number of peasants became tenants who paid rent for 

the use of the land that had once been their own. The land 

lords had the right of evicting peasants from their own land at 

any time as they wanted.  
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Even though the cultural administration continued, the Maale 

king became powerless and nominal. The emperor appointed 

his loyals to administer Maale without the consent of the 

people. The north men controlled the political power throughout 

Maale. The informal appointment and dismissal of the local 

kings was carried out. Such act had never happened before in 

the history of Maale.  

According to the Maale culture, the political power is hereditary 

from father to the elder son. But being the elder son is not 

necessarly decissive criteria to be king but the will of tsosi 

should be assured through intestinal reading ceremony. As my 

key informant Ato Libe Dore, the illegal appointment of kati 

Otolo caused disagreements among the two power contender 

Godas (the Maqana Goda and Balla Goda) in Maale. This 

problem happened particularly after the sudden murder of the 

Amhara man known as Abegaz. The event was inflammatory to 

the ‗Neftegnas‘, and rapidly rushed to call meeting for 

inspection. Emmediately, a huge public gathering was held and 

the participants of the meeting were requested to uncover the 

killer. The strong Maale man who was known as M.r Tonna 

(elder son and heir of Kati Erbano, the then Kati of Maale) was 

suspected to be the killer of Abegaz. However, no body wanted 

to speak the real killer and as the result it was difficult to 
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distinguish the criminal. Then the ‗Neftegnas‘ ordered the 

people to expose the murderer by bending down their necks. 

The local people who were involved in the meeting had spoken 

together the ‗killer‘ person saying m.r Tonna. As the key 

infornants explains, the real killers were the two brothers of the 

Balla Goda and their supporters. Mr Tonna Erbano was 

captured and taken far away out side of Maale region. Since 

then, he does not return back home. My key informants told me 

that it was still secret to every Maale person to identify where 

the Neftegnas did took Mr Tonna. The Tonna‘s disappearance 

was heart breaking and sadly to his father because he was 

expected to be the successor of kati Erbano. Thus, kati Erbano 

was disappointed and he bitterly cursed the entire Maale 

people for betraying his son infavour of the Neftegnas in the 

pretext as the Abegaz‘s killer. His curse includes ―I missed and 

separated from my elder son because of you, let you miss your 

own elder son‖. The disappearance of Mr Tonna was the main 

reason that sowed the long lasting hatred among the Balla 

Goda and Maqana Goda because of the illegal appointment of 

kati Otolo. 

Kati Erbano was succeeded by his younger son known as 

Otolo by the arrangement of the Balla Goda with out the 

knowledge of the Maqana Goda. Otolo was the illegitimate 
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person to the power because he was not an elder son as well 

as his mother was the second wife of kati Erbano. When the 

Balla Goda asked Otolo to be the king, he refused saying ―this 

is not my place, although elder brother had disappeared, I 

never take this power in the existence of his son, Mr Tolba 

(Arbo). He added ―this will bring unexpected political unrest and 

power struggle among the people because I am not the right 

man to take power in existence of my nephew‖. The local 

elders attempted a lot to convince him erecting stone of the 

oath which locally called Tiosho and said to him ―look at to this 

Tiosho, really we are telling you that your power will shake if 

only this stone get shaked from its base, believe us your power 

is just like this stone; no one can remove you from your position 

through out your life‖. Lastly, Otolo accepted the elder‘s idea 

and he was appointed as kati of Maale and ruled for twenty 

years. The illegal appointment of kati Otolo gradually became 

the cause for contradiction between the Balla Goda and 

Maqana Goda that resulted in the removal of kati from his 

power by force. Although the elders promised him to keep their 

oath, no one defended the king keeping that promise. In the 

existence of Kati Otolo, an onother king known as kati Tolba 

(Arbo) was substituted. Kati Tolba was the son of Tonna, the 

man who was captured and made outside of the sight of people 
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by the Neftegnas. Kati Otolo was badly displeased up on the 

people for his sudden removal from the power and he cursed 

the people. Kati Arbo ruled Maale for nine years, and he died 

after nine years of power. His corpse was preserved for nine 

years with out being buried. After nine years stay, the dead 

body of kati Arbo was buried and his son kati Makke who was 

formerly called Dulbo was appointed as king.                                   

The neftegna‘s interference in the internal political affairs of the 

Maale disturbed the long lasting trend of tolerance and peaceful 

co-existence among the clans. It expoiled sense of unity and 

equality among the people. The Maale kings were appointed 

and deposed according to the interest of the neftegnas. For 

instance, the deposal of kati Otolo and the succession of Kati 

Arbo in his place took place without the formal way of Kingship 

system in Maale. As a result, the continuity of the cultural 

administration of the Maale fell under the difficulty situations. 

Leaving their cultural beliefs, majority of the youngesters were 

converted into protestant Christianity. The young generations 

are not respecting their ancestoral culture.  

Now a days, the extent of the kati‘s, Goda‘s, gatto‘s and Anno‘s 

power is highly diminished. The corpse of the fifteenth Kati of 

Maale, Kati Makke who died in 2005 is left unburied until the 
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date of this research was presented in December, 2013. 

According to the Maale culture, it is usually said ―the king is 

sick‖ when he has died. His death is not publicized until his 

successor‘s arrangement completed. The corpse of Kati Makke 

is still not buried because his successor is not arranged due to 

disagreement among the two powerful Godas, the Maqana 

Goda and the Balla goda. The Maqana Goda supported the 

case of kati Makke; where as the Balla Goda supported the 

case of kati Otolo. One group believed in the idea that it is 

important to request forgiveness for the sin that had been 

committed against Kati Otolo. This group also agreed on the 

importance of going back to old traditions and the future Kati to 

be the descendance from the family of kati Otolo, but not from 

the family of kati Makke. According to the Maale elders, the 

reign of kati Otolo was the "golden period" for the people. There 

was enough rainfall for farming and cattle breeding, there was 

peace and order, good time to fertility of men etc. But after his 

death, the maale people are facing starvation, drought, death, 

weakness of cultural administration, unusual power struggle 

among the Maqana Goda and the Balla Goda. It is not yet 

known when the corpse will be buried. 
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                               Chapter Five 

    5. Economic Activities 

5.1. Agriculture: - Is the main reason for the complete change 

in human way of life. It enabled human beings to produce 

surplus food, leaving their long time life experience of hunting 

wild animals and gathering wild fruits and leaves. The surplus 

production of food also forced them to establish permanent 

settlement forming various villages to keep their properties from 

looting and theft.  

 5.1.1. Farming  

The early human beings were performing their farming activities 

by man power and animal force. The tradition of farming with ox 

was introduced into Maale through the north men. But the 

Maale people learned cultivation before the arrival of the 

Menelik army to their region. The earliest plant first cultivated in 

Maale was called Kuyle. Now a day there is no Kuyle species in 

Maale. It disappeared because the king of Maale cursed it 

when it causes to intoxicate the people. Pharqo, Karkille, 

qemecha, etc were the major plants cultivated in Maale before 

the arrival of the Menelik army at the end of the 19th c. Now a 

day, these crops are rarely cultivated and replaced by other 



 The Ethno-history of Maale People  2014 

 

69      

 

species. Maize, sorghum, teff, papaya, Mango, banana, dayso, 

wolari, murse, uteko, pumpkin fruits etc are major products.  

5.1.2. Farming methods  

There are so many cultural farming methods in Maale. The 

Duuqa, Maalo Isho, Gumpi, Gicha (in the dry season), Goshti 

(in the rain season) and keello (terracing system) are the 

remarkable farming practices.  

5.1.3. Farming Materials (tools)  

The major materials (tools) are: Kelechi (gesso), Zurga 

(adopted from the Aari, the neighbors of maale in the west), 

Bawro (adopted from the Aari), Wokko (hoe) from Aari, Arafo 

(knife), Wali and Herqo.  

5.1.4. Traditional Water Conservation    

Water is life, so it should be conserved for human beings, 

plants and animals for the future use. As there is the shortage 

of water, the Maale people are known in their water 

conservation method. The three major rivers in the Maale 

woreda are the Bazzo (Weyto), the Dimikari and the Aloma 

rivers playing vital roles in various economic activities of the 

Maale people and their neighbors. The Gattos are responsible 
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to keep water clean. There are two types of water conservation 

method in which the Maale people protect water for the future 

use. These are the choro and the Boqolli. Both Choro and 

Boqolli are the conserved waters that are served by live stock 

and men in Maale.  

 5.1.5. Animal husbandry  

Animal husbandry is the main basis of wealth in Maale. The 

Maale people are the agro-pastoralists who are rearing mainly 

livestock, goats, sheep, mule, donkey, poultry etc. Their entire 

livelihood is almost depended on the products of live stock. It is 

difficult to identify Maale separately from their live stock. They 

also practice the Apiculture and widely known in their honey 

product. 

 

Figure 3. A herd of cattle (field photo by the author, 2013) 
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Figure 4. The animal clinic built in 2008 at Lemo-Gento town 
(field photo by the author, 2013) 

5.2. Handi crafting 

The Gito, Mani and zali‘a are the most known crafts men in 

Maale. The crafts men are working with Iron and make axes, 

hoes, knives, spears, arrow heads, and produce jar, pot, and 

clothes.  

5.3. Market and Exchange 

Market is a public place where buyers and sellers make 

transactions, directly or via intermediaries. Markets are very 
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important institutions serving differing social, economic, and 

cultural functions. 

The major supply centre for the Maale in particular and its 

neighbors in general are the local markets.  Market is the result 

of agriculture. Before the beginning of agricultural activities the 

early human beings were hunters and food gatherers. Its 

beginning was witnessed by the rapid economic, social, cultural 

and political changes of the society. 

 The major market centers in Maale during the reign of emperor 

Menelik were Dembelew, Gizo Bakko, Basha, Gamo Bakko, 

Lemo gento, Koybe and Boshkoro. The Lemo Gento was the 

well known marketing center particularly in cattle, goats, and 

sheep trade. Lemo Gento is found in the low land and hottest 

region of the Maale woreda and is comfortable for the cattle, 

goat, sheep, and donkey breeding.  

The drying up of the Lemo Gento River forced the local leaders 

to shift market place from Lemo Gento to Koybe. Then, the 

koybe market was shifted to Boshkoro. The reason for the shift 

of the koybe market to Boshkoro was the presence of the Biyyo 

River at Boshkoro. Boshkoro became the largest local 

marketing centers in Maale. Markets in Maale also attracted 

people from neighboring tribes. For example the Boshkoro 
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market interlinked merchants who came from the kancho, Aari 

and Bakko. These merchants brought goats and sheep from 

the Banna to Boshkoro market .Others Muslim merchants from 

konso, the southeast neighbors to Maale, were also the major 

suppliers of the clothing items to the Boshkoro market and 

further went up to wolayta . The lucrative trade of Boshkoro 

served as the main supply centers in Maale.  

The main medium of exchange during the reign of emperor 

Menelik II was bartering system. It is the process in which 

people exchange goods for goods. In the 19th c, there was no 

uniform use of a single medium of exchange in the markets of 

the 19th c trade of the Ethiopian region. Although the neftegnas 

introduced currency into Maale for the first time, it was used 

only by the government officials and balabats. Thus, the 

tradition of bartering continued in Maale until the reign of 

emperor Haile sellasie I. During Haile sellasie I regime, the 

Ethiopian birr was widely spread into the Maale territory.  

5.4. Major Items of trade  

The major agricultural products such as: Maize, sorghum, teff, 

dagussa, mango, papaya, cattle, goat, sheep, donkey, mule, 

poultry, honey, Iron products such as axes, hoes, knives, 

spear, arrow heads, pottery such as jar, pot and weavery such 
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as clothing items are the most common items of trade in the 

Maale markets.  

5.5. Transportation  

It is the movement of people from place to place for various 

reasons. According to my key informants, there is no single 

asphalted road in Maale. The old road from Jinka to Lemo 

Gento through the way which is usually known as the Senegal 

way was constructed by the fascist Italians. It is currently 

damaged. It is also very difficult to interconnect different 

Kebeles to both district and the zone due to two major reasons. 

The first reason is the mountainous terrain of the Maale woreda 

which halted the movement of people from place to place for 

their day to day activities. The second is the absence of 

modern road through out the woreda. Although the Ethio-kenya 

road passes via Maale, the process of its construction is very 

slow as it is too difficult to cut the large chains of mountains for 

the road contractors. Hence, it is challenge to the local people 

to supply their fresh agricultural products to the neighbor 

markets. The woreda administration is obliged to pass through 

Jinka and then Qaqo to arrive at Balla, the cultural village in 

Maale. So the movement for various reasons is time consuming 
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and very expensive in the woreda. There is also shortage of 

service giving vehicles in the woreda.  

 5.6. Land and property Ownership 

According to the Maale culture, the right to property inheritance 

after the death of the head of family (husband) is vested to the 

elder son. Then the elder son redistributes every property of the 

family including land, live stock etc to his younger brothers. The 

wealth distribution did not include females. This is because in 

Maale, it is impossible to give land for the female in her family. 

She gets a plot of land in the house of her husband after she 

got married. So, she never inherits her father‘s land. Even in 

the absence of a son, she can not own her father‘s land. Such 

kinds of lands are directly transferred to the chiro Toidi or kelto 

toidi. In Maale to die without son is regarded as the misfortune 

of all misfortunes. Thus, a person without son is always 

hopeless; all his properties including cattle, goats, and sheep 

are extravagantly slaughtered and finished during his funeral 

ceremony. His name becomes tabooed and any one in the 

vicinity who may happen to have the same name changes it. 

The Maale females are not willing to take their father‘s land. 

This is because they were brought up in the culture that 
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believes in for a woman to own their father‘s land brings her 

bad things in the family. 

5.7. Voluntary Associations and social life 

A. Dabo:-  

As Donham explained, the history of Dabo in Maale goes back 

farther than the late 19th c. Dabo has no leaders at all.A person 

simply brews local beer (tella) or Mudho in the Maale term, and 

asks his friends and neighbor to come and work. In Maale the 

major works accomplished by dabo includes farming, house 

construction, collecting crops, preparing bee hives etc. Among 

the major cultural dances during the work in dabo; zooro, 

Andalko, Triliko etc are the common ones. They were assisted 

by the musical instruments like kirar, pile and others. Providing 

food, tella (mudho), water, coffee for the workers is the 

responsibility of the hosting man.  

B. Ushi/Maado/ 

According to my key informants, it is the process in which the 

newly married person assisted morally and financially by his 

relatives. According to the Maale culture, the Male‘s family is 

responsible to pay bride wealth to the female‘s family. The 

extent of the bride wealth depends on the economic status of 
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individuals. To cover the expenditure, the newly married person 

invites his relatives and friends to his home preparing food and 

drinks. Each invited guest is expected to give money according 

to his capacity. A married person pays the required bride 

wealth from the collected money without problem.  

C.Mol’o  

According to Donald L. Donham, the mol‘o is a communal work 

groups which provided the major economic and political 

building blocks of local social organization. Households that 

belonged to the same mol‘o considered each other as iginni or 

―relatives‖ in the widest sense, and they tended to coalesce in 

to unitary political factions in local disputes. How then were 

Mol‘o organized? At first glance, exactly as Maale was as a 

whole. That is, each mol‘o was a minature kingdom with a king, 

a queen mother, a chief, and a low-caste Mani. Each group 

comprised from about seven to approximately twenty 

households who took turns working on each others‘ fields; 

Mol‘o work groups survived from one season to another and 

could persist for up to twenty years. Evidently, such groups had 

a developmental cycle of their own. A cohort of young men 

often began by organizing their own mol‘o choosing a king, and 
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they remained together if no dispute grew so hot as to split 

them until their sons began horticultural work. 

The essential role of the Mol‘o king was to settle any disputes 

arising out of the group‘s association. Some times, one worker 

took offence at the remarks of another, and the ensuing 

argument would threaten to disrupt work. It was the mol‘o king‘s 

responsibility to smooth over these difficulties and to keep the 

work going. To do this, Maale said, the work king should be a 

mild person not given to treats or insults.  

5.8. Traditional Foods and Drinks 

        A/ Traditional Foods 

 Sammo: It is the main types of food in Maale. It is 

known as fossese in Amharic. Sammo is made from 

cabbage (kalpo), flour of maize, sorghum (Me‘i), and 

moringa tree (Halakko or sheferew) 

 Wosho:  It is made from the flour of maize and 

sorghum. In Amharic it is known as Enkuro. 

 Laada:  It is most widely used types of food in Maale. It 

is called kitta in Amharic. Laada is a kind of bread made 

from the flour of maize, sorghum, teff and dagussa. 
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 Qanchallo:  It is known as kurkuffa in Amharic. It is 

made from the flour of maize, teff and sorgam. 

 Kokko:  It is called nifro in Amharic. Kokko is the 

cooked grain made from maize, philqo (bean) or 

adenguare and pea (Ringo). 

 Shashi:  It is called Qolo in Amharic. Shashi is made 

from maize, pea, barely, wheat etc. 

 Tirbo: It is a kind of porridge made from the flour of 

maize, sorgham, dagussa and teff. Tapo is also another  

types of food in Maale community.  

        

             B/ Traditional Drinks 

  Mudho/Aala/ (Borde): It is most widely used types of 

drinks in Maale. Mudlo is made from the flour of 

sorghum (Me‘i), dagussa (berchi), maize (Gunbutsi). 

 Dagastse: It is widely known kind of drink which is 

known in Amharic as Tej. It is made from honey (Esi), 

Geesho (kulumbi), woyra (Rimiti) etc. We have also 

other types of cultural drinks in Maale like dalqo, berth, 

phadho, tella, karibo, Areke (Haraqo) etc. 

 Drinking utensils:  Anda (Shorka in Amharic term) is 

type of cup made from gourd. Anda is well known 
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cultural drinkig tools in Maale. The Maale people are 

served drink mudho, the leaves of coffee, shoforo, dalqo 

(Muq), water, milk and other kinds of drinks served with 

Anda. 

 

 

Figure 5. Anda, traditional drinking instruments made from 

half of gourds (Nigusu Asrat, 2011)         
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Figure 6. A man drinking with Anda, Shorka in Amharic 

(Nigusu Asrat, 2011) 

 Feeding utensils:  There are so many types of feeding 

utensils in Maale like the large Anda (Shorka), Gabata 

and others which are used most commonly. 
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5.9. Kemo (Hunting) 

The Maale are keen hunters although wild animals have 

become scarce these days. Some Maale still carry out hunting 

activity using their traditional weapons. However, a few have 

began using rifles, which were bought from northern traders to 

protect their cattle from raids by their neighbors. 

        

Figure 7. A man holding bows and arrows (Maale 

woreda c/t/g/c/a/office)  
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Kemo is a Maale word for hunting. Kemo Ado means the 

father of hunting. The Maale people go for hunting in 

groups. They mainly use spear for hunting. Before leaving 

for hunting, the hunters meet under a tree. All the hunters 

put their spears infront of the kemo ado. The kemo ado 

asks the hunters to disclose any grievance they have had 

among themselves. This serves to resolve any quarels the 

hunters might have had among themselves. Finally, the 

kemo ado expresses his best wishes to all the hunters. If 

the hunters are successful in their hunting, the meat is 

shared as follows: The first shooter takes the right leg, the 

head and the skin. The kemo ado gets some ribs, and the 

rest of the meat is divided among the rest of the hunters.             
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                             Chapter Six 

                     6. Social Organizations 

6.1. The Clan Structure 

A clan is a group of people united by actual or perceived 

kinship and descent. Even if actual lineage patterns are 

unknown, clan members may none the less recognize a 

founding member or apical ancestor. 

The clan division in Maale was begun in the early period when 

Malekka brought potters and other groups of the people from 

Bussa to Yeberi.  The second reason was the distribution of the 

people from Yeberi (Maqana Piyo) into different parts of the 

Maale district. The people moved from place to place in search 

of food and enough land for agriculture and settlement. The 

main reason for the popular dispersed settlment was famine. 

They distributed from Yeberi, the place where the Maale people 

first settled, into various other villages where enough fertile land 

was available. Consequently, many villages were created. 

When conflicts occurred among the villages due to the question 

of pastur land, water, and land for agriculture and settlement, 

the village chiefs emerged to rule their respective villages and 

save their villages from raiders. Each village had its own local 
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chiefs /balabats/. The villages were named after their 

respective local chiefs. Gradually, as the society increased in 

number, each village names changed into the clan 

names.These names gradually became the permanent 

identities of each clan of Maale.   

As the focus group discussants agreed, Maale are classified 

into 38 plus clans, and each clan branches into different 

lineages. All clans fall under two main stem clans called 

Karazzo and Ragi. The major clans Gozhi, Golomale, kurtumi, 

karati, Molozo, kallati, kawro, Gadi, Ziphati, Turgati, Wobori, 

Orasi, Borodi, and Gansa are belongs to the karazzo clan.The 

Gonti, Aare, Kazho, Wurti, Dhilo, Adere, Meleze, Qoqqo, 

Wolaytsa, Ganazi, Galli, Malgi, Masre, Zage, Aracho, Awti, 

belongs to the Ragi clan. Each clan also has its own sub- 

branches.   

    Gozhi: Tsamro Gozhi, Hardo Gozhi, Galawo Gozhi, Sayro 

Gozhi, Gamo  

             Gozhi, Gurabako Gozhi, Walindo Gozhi and Gollo 

Gozhi. 

    Golomale : Alqorqo Golomalo and Gastako Golomalo.  
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    Kurtumi:  Golanto kurtumi, kontsalo kurtumi, kaloba‘o 

kurtumi, Azho Kurtumi,       Buzulo Kurtumi, Algobako Kurtumi, 

Shabo kurtumi, Miligindo kurtumi, Gero Kurtumi and   Lemo 

Kurtumi. 

    Karnai: The Maale balabats (kati) have descended from 

this clan. Its major 

         Branches are: - Karnato karnai, balqo karnai, Balla karnai 

and koybo karnai. 

    Molozzo: ballo molozzo, Qazhi Molozzo, Aralo Molozzo and 

Bazhinde Molozzo. 

    Kallati: Gamo Kallati and Woshito  kallati. 

    Kawro: Asho Kawro, Tigo Kawro, Golo Kawro, Kondoro 

Kawro, Dimo Kawro and  

             Gerdo kawro. 

    Banati: Gowdo Worsho banato, zhato banato, Erbo banato, 

Abbo banato and Godo 

               Banato. 
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    Ziphati: Bagro Ziphato, Gudo Ziphato, and Gastako 

ziphato. 

    Turgati: Maqani turgati, Golo turgati, Bagra turgati, and 

Gento turgati. 

    Wobori: biyyo wobori, and ballo wobori.  

    Boroddi: Tono borodo, Godo borodo, and Lemo borodo. 

    Gansa: Golo Ganso , and Galay Ganso.     

    Orasi: galay orasi, gerdo orasi, banato orasi, and golo 

orasi. 

    Gonti:  Maqano Gonto, Gero Gonto, and Gudo Gonto. 

    Aare:  Binko Aaro, Bule Aaro, Maqano Aaro, and Dimo 

Aaro. 

    Kazho: Guro Kazho, Dulaqo Kazho, Gura bakko Kazho, 

and Bobbo Kazho. 

    Wurti: Lukulo Wurto. 

    Adere: Aagile Adaro, Galsere Adaro, and Gatsaqa adaro. 

    Meleze: Kelo Melezo, and Golo melezo. 
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    Ganazi: Gudo Ganazo, and qalado ganazo. 

    Galli:  choqo galo, and Tullo galo.  

    Malgi: Ganazo malgo, and Malo Malgo.  

    Masre: Godo Masre. 

    Zagge: Sawto Zaggo, and Shewicho Zaggo. 

    Aracho: Gestako aracho, and Tikboko aracho. 

    Awti: Balla Awti, Lemo Awti, and Gera Awti.          
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6.2. Diagram 1. Geneology of the Maale  

                                           Maale 

         A.  Karazzo                                                   B. Ragi 

                      Gozhi                                        
  Gonti 

Golomale                                  
    Aare 

 Kurtumi                                     
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                      Gaddi                                                 
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                      Ziphati                                                    
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6.3. Family and kinship system 

 6.3.1. Family 

Family is the most fundamental, universal social institution. 

According to Burgess, Locke, and Thomas (1963), the following 

characteristics are common to the institution of the family in all 

places and at all times. These characteristics also differentiate 

the family from other social groups.The family is composed of 

people united by ties of marriage, blood or adoption.The 

members of a family typically live together under one roof and 

constitute a single house hold, or if they live apart, they 

consider the house hold their home.The family is composed of 

people who interact and communicate with each other in their 

social roles, such as husband and wife mother and father, son 

and daughter brother and sister.The family maintains a 

common culture. It is derived mainly from the general culture 

but each family has some distinctive features. (Hebding, Glick, 

1996: 321). 

Concerning the structure of family, Maale people have 

extended family. The family leader is husband. All house hold 

tasks such as raising the children, cooking food for all members 

of the family, fetching water, collecting fire wood, grinding grain, 

preparing beer ( tella), entertaining her husband‘s guests are 
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the main responsibilities of the women. The men‘s tasks 

include hunting, taking care of cattle, goats, sheep beekeeping, 

building granaries and huts and the tougher work like clearing 

and ploughing fields. 

A typical Maale household lives in a same compound with 

several huts. Husbands and wives live in separate huts. Small 

children live with their mothers. When girls reach a marriage 

age, they move into their own hut, but still live in the same 

compound. After marriage, they move out with their husbands 

to establish their households.  

 

Figure 8. Residential village in Maale woreda (Maale 

woreda c/t/g/c/a/office)  
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Younger sons stay with their parents until their first son is born, 

after which they start their own compounds. Elder sons 

continue to live and work with his parents after marriage. 

Younger brothers are not allowed to use any of their first crops, 

first honey of their beehives or the first calf of their cows. These 

things belong to their elder brother. In the compound there is 

also burial place for grand mother and grand father. There are 

two entrances to a compound, a gate to the east where people 

enter. Just inside this gate there is the cooking place and the 

place where the women sleep. On the opposite side (west) is 

the gate where the animals enter. At this entrance there is the 

special place for receiving gifts and drinking milk together with 

those who brought gifts. 

6.4. Marriage  

Marriage is defined as basically a sexual union between a man 

and a woman such that children born to the woman are 

considered the legitimate offspring of both parents. The main 

purpose of marriage is to create new social relationships, rights 

and obligations between the spouses and their kin, and to 

establish the rights and status of children when they are born. 

In traditional, simple societies, marriage is often more of a 

relationship between groups than one between individuals. In 

industrial societies, it is more of individual matter. The idea of 
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romantic love is less common in traditional (nonindustrial) 

societies. Marriage, thus, is a group concern in such societies. 

Marriage in industrial societies joins individuals and relationship 

between individuals can be severed (broken) more easily than 

those between groups (Olson and De Frain, 1999). 

 

Generally, marriage is classified into monogamy and polygamy. 

Monogamy is marriage which involves usually a man and a 

woman; t is a one to one marriage. Monogamous marriage is 

very common in most societies of the world. Polygamy (also 

called plural marriage) is permitted in many cultures. The two 

kinds of polygamy are polygyny and polyandry. The former 

involves multiple wives (a man marrying more than one woman 

at a time) and the latter involves multiple husbands (i.e. one 

woman married to more than one man at a time). Polygyny and 

polyandry are found in various social and cultural contexts and 

occur for many reasons; polygyny is much more common than 

polyandry. The most common form of polyandrous marriage is 

termed as fraternal polyandry, which involve two or more 

brothers taking a single woman as their wife. Polyandrous 

marriage is very rare and it occurs mainly in South Asian c 

societies such as Tibet, Burma, Nepal, India, and so on 

(Angeloni, 1998; Howard and Dunaif-Hattis, 1992). There are 
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demographic, economic, ecological and other reasons for plural 

marriages. In Ethiopia, plural marriages, particularly a man 

marrying more than one woman is common in most southern 

and southwestern parts and Muslim societies (Zerihun, 

2005:117-119). 

 

Marriage has special implications for young men in Maale. 

Without getting married; young men can not have the right to 

control any resource, including their own labour. Therefore, 

marriage for young men means power to control themselves, 

their wives and their children. Marriage also gives them the 

chance to free themselves from the influence of their natal 

families. 

The marriageable age in Maale is around eighteen for both 

sexes. The maturity of the young man for marriage is assured 

when he could farm land with or with out ox, prepare be hives 

and hanged up them on the trees, able to hunt, etc. Some 

indications that show the maturity of the Maale young woman 

for marriage is stated as follows. The growth of her breast, 

when she perform every house hold tasks like cooking meals, 

grinding grain, collecting fire wood, fetching water, preparing 

local beer(Mudho or tella) and when she fulfills every 
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household tasks that was formerly carried out by her mother. 

The girls stay virgin until they get married. 

According to the Maale culture, marriage is exogamous. That 

means individuals are forbidden to marry with in their clan of 

birth. The incest prohibitions keep individuals from marrying 

close blood relatives or people with in their clan. 

Kinship is defined as the network in which people are related to 

one another through blood, marriage and other ties. Kinship is 

a kind of social relationship that ties people. Kinship is 

universally found in all societies. Kinship can be created 

through three ways:  

1) Through blood: this is the principle of consanguinity. A 

consanguine is a person who is related to another person 

through blood. Consanguines include kin, not friends. 

Examples of consanguines are the following: a parent's 

(father/mother/grand-parent) relation to a child; relation 

between siblings (brothers and sisters); an individual‘s relation 

to his/ her uncle, aunt, niece or nephew; etc. 

(2) Through marriage: this is the principle of affinity. E.g. 

kinship ties between husband and wife; husband and his wife's 

group; wife and her husbands group, etc 

(3) Through adoption, fostering, god-parenthood, etc. 
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This is called the principle of fictitious kinship. Fictitious kinship 

is, in other words, a kind of relationship in which two individuals 

create a kind of parent-child relationship without any blood or 

marriage ties (Zerihun, 2005:117). 

Descent and inheritance pass through the male side of the 

family as Maale have the patrilineal system. Males inherit 

property right. In Maale people, the wife‘s relatives are not 

considered kin. 

In Maale there are two main clans. In each clan there are 

various sub-clans which have cultural kinships to each other. 

They do not marry each other. Such kind of kinship among the 

clans in the Maaletso term is known as Ge’ete. Bamire is also 

another type cultural kinship among the clans. From the 

karazzo clan: the karnai, Gona and Molozzo clans are Ge‘ete. 

From the Raggi clan: the Gonti, Anrti, Gonazi and Are clans are 

Ge‘ete. Gozhi and kurtumi are also Ge‘ete to each other.  

It is not advisable to marry so many wives by the Maale king. 

This is to minimize the number of his children. If the size of his 

children becomes larger, they might disappoint the people near 

by the king. This may disturb the smooth relationship between 

the people and the king. According to the Maale culture, it is 

belived that God do not give rain for the earth, as a result the 
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people could face famines, war, epidemic diseases and drought 

if the king is disappointed by the people. 

Fearing this, it is not allowed for the sons of the Maale king to 

live at Balla, the political capital of the Maale. They were sent to 

the place called Gore (around Lemo- Gento). After his death, all 

his sons, except the elder (successor) are send to Gore, exile 

region of the royal family like that of Amba Gishen in Ethiopian 

history. This is to prevent the power struggle among his sons. 

This method helped to bring peace and order during the 

inauguration ceremony in Maale. 

There are three types of marriages in maale. 

1. Areqi Ingis (arranged marriage) 

2. Daylayis (the agreement of the young man and woman) 

3. Miris (abduction) 

 

6.4.1. Areqi Ingis (arranged Marriage) 

The arranged marriage is one in which some one, other than 

the couple getting married, makes the mate selection. The 

mate could be selected by parents, or other trusted third party 

in many communities, priests or religions leader as well as 

relatives or family friendly play a major role in match making. 
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The arranged marriage is the most widely used in Maale. Its 

process is performed according to the preference of the young 

man‘s father. In this kind of marriage, the father asks his son‘s 

willingness to marry a girl chosen by the father‘s choise. If the 

response of the son is positive, elders are sent to the girl‘s 

family. The local elders in the village have special roles. They 

first go to the girl‘s parents early in the morning and they either 

knock at the door or call the name of a member of the girl‘s 

family, and they disappear before they are seen by any one 

from the family.They repeat this action for four days . They may 

also do this by going to the house of some of the girl‘s relatives. 

Once the negotiation has resulted in agreement, the elders 

start to discuss marriage payment as well as the wedding 

ceremony. According to the culture, the most common months 

of wedding are December and January in Maale. This is 

because it is the rest time due to the completion of the task of 

harvesting.  

A male couple gives some birr to his female partner as the 

guarantee of their friendship until they get married. The Maale 

make marriage payments in the form of money or in kind. The 

dowry is given to the mother as well as the aunts of the girl. 

The mother is given a blanket as well to signify her suffering in 

bringing up the girl. Aunt would recieve marriage payments in 
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cash or in kind (usually cattle). In Maale, the bride wealth is 

decided by the female parents depending on the girl‘s service 

during her lives in her natal family. The amount of bride wealth 

will be low if she had served her family well and vice versa is 

true if she did not do so. 

 

6.4.2. Dayluyis (This is a type of marriage carried out in the 

agreement of Young man and woman) 

In this type of marriage, the girl deserts her family to live with 

her would be husband. Then, the boy‘s family sends elders to 

the girl‘s family. This type of marriage is common mainly in the 

girls of the Maale balabats. The Maale king does not give his 

doughter to the son of common people. This culture forced the 

balabat‘s girls to delay in their father‘s home with out husband. 

It is difficult to get husband for them until they were reguested 

by the royal family. 

Before she enters into her future husband‘s home, she waits for 

him at the road and inserts in his hair a piece of wood, which is 

locally called Bare, to express her love. Then, she tells him that 

he is her choice to marry him and to not fear her being from the 
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royal family. After their agreement, the weeding day is arranged 

and the marriage ceremony is commened. 

 6.4.3. Miris (abduction) 

Abduction is also known as kidnapping or marriage by capture. 

It is a practice in which a man abducts the woman of he wishes 

to marry. According to my informants, this kind of marriage is 

still found in Maale. But it should be in the permission of the 

king. Abduction is allowed for the son of balabat and some 

times permitted to physically lame persons when they apply 

their problems to the king. This is because they are 

disadvantaged groups of the society. Some times those 

persons were forced to request the king to allow them to abduct 

the woman they wanted to marry when their marriage question 

was failed by the woman.After hearing the application, the king 

used to order men to help the person in every process of 

abduction. After the completion of the process, the king sends a 

message to the moman‘s parents to inform the abduction of 

their daughter was carried out in the permission of the king. 

Hence, the family does not involve in any revenge actions this 

result in the punishment. This was because the action is 

interpreted as disobedience to the Maale king. 
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But to commit abduction without the consent of the king is 

always dangerous. Because the abductor would be brought to 

the king and the king bitterly scourges him infront of the Goda, 

Gatto and the Anno. The king then allows the abductee woman 

to return back to her natal family. 

6.5. Wedding  

Wedding is a ceremony in which two people are united in 

marriage.Wedding ceremonies vary greatly between cultures, 

ethnic groups, religions, countries, and social classes. More 

wedding ceremonies involved an exchange of wedding vows by 

the couple, presentation of a gift (offering, ring(s), and symbolic 

item, flower, money) and a public proclamation of marriage by 

an authority figure or leader. Special wedding garments are 

often worn and the ceremony is sometimes fallowed by a 

wedding reception. Music, poetry, prayers or readings from 

scripture of literature is also optionally incorporated in to the 

ceremony. 

According to the Maale culture, wedding is officially 

commenced in the December and January. This is because the 

people are free from various taks. All harvesting activities are 

completed and the farmers become free in this periods. 
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The Maale young girl is responsible to assist her parents in 

collecting grains before she gets married. In Maale, making 

wedding ceremony in the work season is punishable. The 

Maale men could marry many wives. The number of wives 

depends on the amount of his wealth. But since the middle of 

the 20th C, with the introduction of Christianity, the number of 

multiple marriage is decreasing from time to time. According to 

my key informant Ato Nuquso Dansa, the basic reason for 

polygamy in Maale is not sex-prefference, but to protect their 

property from teft. In Maale the absence of son is regarded as 

curse or sin, and is not resolved through the abundance of 

wives. If person has no son, he goes to the king to confess his 

sin infront of the king gets blessing from him so that he can 

have a son. 

6.6. Anstse (Divorce) 

Divorce is the legal dissolution of marriage contract. It is the 

final termination of a marital union, canceling the legal duties 

and responsibilities of marriage and dissolving the bonds of 

matrimony between the parties. 

In Maaale language anstse means divorce. Marriage is mainly 

dissolved as a result of failure to have a child from the 

marriage. Among the Maale there is a belief that incest (gome) 
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is responsible for not having a child from marriage. The Maale 

also believe that gome is a serious taboo, which bring several 

bad lucks or misfortunes to the society. In Maale, anstse takes 

place peacefully, by involving village elders. Beer and a goat 

are prepar for the divorce ceremony. Then, the beer is served 

to the elders and a goat is killed in order to decide the major 

causes of failure to have a child by reading the intestine of the 

goat. Finally, the elders give an advice to the couple to dissolve 

the marriage peacefully. Some determinat factors for divorce in 

Maale are: 

1. When infertility is happened. The major wealth of the Maale 

is first of all their children. For a male adult to die with out 

children is regarded as misfortune of all misfortunes. Even his 

relatives do not want to remember his name. The problem of 

infertility is the most determinant factor for divorce. After the 

process of divorce is completed, the wife leaves to her parents 

with out sharing any kind of property from her husband. Both 

the wife and husband could be getting married with other 

partners to get children. 

2. Repeated death of children. This is also another reason that 

force a husband to get divorce and to search for another 

chance. 
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3. When the husband committed repeated crimes like looting, 

murdering, and others pressurized by the alcoholic drinks 

(intoxication). 

 

6.7. The condition of widows  

Inheritance is not allowed to women in Maale culture .The 

Maale woman had two choices after the death of her husband. 

The first chance is to raise her children in the house of her ex-

husband. The second chance is leaving to her parents if she 

intended to get married. 

But, in the case of the wife of kati, there is no another choice 

outside raising her children in her husband‘s home. Even in the 

absence of the children, she can not marry another Maale 

person because she was considered as the mother of all Maale 

people. Thus, she may marry a person outside the Maale 

territory if she wants. 

In the Maale society, the male group is highly superior up on 

the female. All property ownership including land is virtually 

dominated by the male groups. In addition to this, the female 

not allowed to envolve in the political administration. Thus they 
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are economically, socially and politically dependents upon the 

male.  

6.8. Social Stratification 

Although Weber is often understood to argue that there are 

three different variables in social stratification (namely, class, 

status and power), it is more accurate to note that Weber 

analysed society in terms of the monopolization of resources by 

a common process of ‗social closure‘ (Parkin, 1974). 

Social closure describes the action of social groups who seek 

to maximize their social advantages to restricting access to 

scarce resources (particularly economic resources) to their own 

members with the result that outsiders are excluded. These 

outsiders are often identified by reference to their physical 

characteristics, especially colour. For Weber, these practices of 

monopolization were fundamental to the economy. A rather 

lengthy quotation from Weber will help us to grasp his meaning 

more fully: When the number of competitors increases in 

relation to the profit span, the participants become interested in 

curbing competition. Usually one group of competitors takes 

some externally identifiable characteristic of another group of 

(actual or potential) competitors – race, language, religion, local 

or social origin, descent, residence, etc. – as a pretext for 
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attempting their exclusion. It does not matter which 

characteristic is chosen in the individual case: whatever 

suggests itself most easily is seized upon ... In spite of their 

continued competition against one another, the jointly acting 

competitors now form an ‗interest group‘ towards outsiders; 

there is a growing tendency to set up some kind of association 

with rational regulations; if the monopolistic interests persist, 

the time comes when the competitors, or another group whom 

they can influence (for example, a political community), 

establish a legal order that limits competition through formal 

monopolies... In such a case, the interest group has developed 

into a ‗legally privileged group‘ (Rechtsgemeinschaft) and the 

participants have become ‗privileged members‘ 

(Rechtsgenossen). Such social closure, as we want to call it, is 

an ever-recurring process; it is the source of property in land as 

of all guild and other group monopolies (Weber, 1968: 341–2).  

Weber‘s notion of social closure, of course, applies not only to 

ethnic groups and racial orders, but to professional monopolies. 

It also refers to labour force divisions in terms of educational 

credentials (Collins, 1986:128). The notion of social closure has 

a wide range, but in Weber‘s sociology it became closely 

connected with a distinction between social class and status 

group. In Economy and Society, which was published 
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posthumously in German in 1922, Weber defined class 

situation as the probability of enjoying the benefits of material 

goods, gaining a position in life and ‗inner satisfactions‘ as a 

result of a relative control over goods and skills (Weber, 1968: 

302). A class merely means all those persons who share a 

common class situation. Weber then identified a variety of 

social classes, including the working class, the petty 

bourgeoisie, the propertyless intelligentsia, and classes 

privileged by property and education. Weber also recognized 

several different meanings of status. He defined a status group 

as a plurality of persons who successfully claim a special social 

esteem: they come into being by virtue of their life-style, 

through hereditary charisma or through monopolistic privilege. 

Weber then claimed that ‗Depending on the prevailing mode of 

stratification, we shall speak of a ―status society‖ or a ―class 

society‖ (Weber, 1968: 306). 

 

The emperor, the nobility and land lords occupied the soial 

hierarchy‘s highest positions. Under them were small land 

holding farmers, followed by millions of land less peasants who 

cultivated rented land. In the 20thC, most of the southern 

landlord class consisted of Christian settlers from the north, 

whereas the tenants were mostly none Christians and natives 
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of the area. Thus, ethnic and cultural differences exacerbated 

class distinctions, which in turn adversely affected social 

relations. 

The occupational differentiation is considered to be the main 

reason for the formation of the marginalized groups in Maale. 

There are three categories of marginalized minorities in Maale 

namely: 

A. The Mani (the potters and tanners) 

B. The Zali’a ( the weavers) and 

C. The Gito (the smiths). 

  

6.8. A. The Mani (Potters and tanners) 

The men of Mani groups are tanners where as the women are 

potters. The Mani women produce all the pots and jars that are 

indispensable for any Maale house hold. The potters‘ main 

concern in production is the difficulty in securing clay, for which 

they have to travel long distances. The local soil is of low 

quality, and is controlled by the farmers to whom they have to 

pay rent. 

The Mani was not allowed to own land or to keep live stock. It is 

obvious that agriculture is the back bone of the Ethiopian 



 The Ethno-history of Maale People  2014 

 

110      

 

people. Thus it is not the question of choice but the guestion of 

survival. The Maale balabats /chiefs/ oppressed the Mani 

communities. The prohibition of the land made them much poor 

than the other farmers and forced them to live much lower 

standard of living. They were requested to pay tributes from 

their low earnings. Let alone to pay tributes to those rich 

balabats who were leading extra-ordinary life, the income of 

Mani which was gained from pottery and tannery products 

could not support their own family livelihood. 

 

Figure 9. Maale pottery in the beginner museum at Balla 

(Nigusu Asrat, 2011) 
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6.8. B. The Gito /Hammo (Smiths) 

Black smiths belong to the marginalized group called Gito. The 

former name of Gito is known as Hammo during the time of 

Maaleka. They work with iron and make axes, hoes, knives, 

spears, arrow heads, etc. The men are smiths where as the 

women are involved in the household tasks. 

The Gito groups are traditionally barried from owning land, live 

stock beekeeping except Iron work, the only work which is 

allowed for the Gito community by the Maale king. The 

landlessness, social inequality and the ban from every 

economic activity made them poorer than that of the farmers. 

The Gito groups are the most disadvantaged societies in 

Maale. There are no marriage ties with other clans. The Maale 

people will also not marry a person who is marginalized. Doing 

so would mean that it will not rain and life-threatening illnesses 

and diseases will plague the people. Consequently, they are 

the endogamous society. The economic back wardness, social 

inequalities and stigma (discriminations), the negative 

awareness of the society torwards them forced them not to be 

pride and happy by being Gito. Now a day, the Mani, Gito and 

Zali‘a groups are allowed to own farm land, keep live stock, and 

bee hives in addition to their work. 
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6.8. C. The Zali’a (weavers) 

The zali‘a groups are weavers. The Maale chief (balabat) 

ordered them to produce cotton cloths. Land ownership, 

keeping live stock, be keeping activities are forbidden for them. 

The only source of income for zali‘a is trading on cloths. The 

zali‘a is poorer than the farmers and has much lower standard 

of living in Maale. The market price to sell their products is 

decided by the chiefs without the concent of zali‘a. This was the 

main reason for the economic as well as social backwardness 

of the zali‘a communities. 

The zali‘a is socially marginalized group in Maale. The zali‘a 

marriage system is endogamous that means they do not marry 

outside their clans.If they suddenly make marriage with the 

privileged clans in Maale, a great social conflicts leading to civil 

wars may occur. There is no equality even among the 

marginalized groups. For example Mani and zali‘a did not marry 

Gito. Zali‘a did not marry Gito and Mani because, zali‘a is 

considered as better. 

After the rural land reform of 1975, some lands were 

redistributed to the landless society in the country. Now a days 

zali‘a groups started farming, keeping live stock, apiculture and 

other economic activities in addition to their main work. 
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Although they were the main producers of various tools like: 

Iron products, cloths, pottery and tannery and their products 

were sold in different markets to be served by whole Maale 

people, the crafts men were ostracized looked down attributed 

as evil sprits possessors in Maale. This negative attitude 

towards them should be stopped and those marginalized 

societies should be treated equal to sustain over all 

development of the country. 

6.9. Gender Relations  

According to some studies ―the Ethiopian women experience 

the physical hardship through out their lives. Such hardship 

involves carrying loads over long distances, grinding grains, 

working in the homestead, raising children, and cooking. 

Ethiopian women traditionally suffered of sociocultural and 

economic discrimination and have had fewer opporatunities 

than men for personal growth, education, and employment. As 

in other traditional societies, a woman‘s worth is measured 

interms of her role as a mother and wife. Land reform did not 

change their subordinate status, which was based on deep- 

rooted traditional values and beliefs. An improvement in 

economic conditions can improve the standard of living of 
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women, but real change requires a transformation of the 

attitudes of governments and men regarding women. 

Although they shoulder the huge household responsibilities, the 

social, cultural, economical and political status of the women is 

still low in Maale. A Maale man with out a son is considered as 

misfortured person. Even his relatives did not want to 

remember him. To call his name is believed as taboo and the 

people living around his vicinity do not give his name to their 

children. This shows us the social inequality of the women. The 

land ownership and inheritance is allowed only for the men. 

This is one of the main economic discriminations among the 

others. The Maale women did not involve in the political affairs. 

For example, from kati Maaleka, the first king of the Maale, up 

to kati Makke, the fifteenth king of Maale, there was no a single 

woman Queen.  
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    Figure 10. A woman undertaking her domestic 

responsibility (grinding grain) at Balla village (Nigusu 

Asrat, 2011)   

There was also no one Goda, Gatto and Anno from women 

community. This is one indication that helps us to identify 

the absence of the women‘s role in the political affairs of 

Maale from the early up to the modern period. 

 

 



 The Ethno-history of Maale People  2014 

 

116      

 

6.10. Religion  

Anthropologists and sociologists have attempted to define 

religion in various ways. Generally, religion is defined as that 

aspect of culture which relates man with the sacral and the 

supernatural. Religion also concerns itself with man's relation 

with the profane or the secular, identifying the sacred from the 

profane, defining how and why a particular object becomes 

sacred or profane Introduction to Sociocultural Anthropology 

and setting traditions or conventions as to how humans should 

behave in dealing with the sacred (Bunnet, 1996). More 

specifically, religion may be defined as a system of beliefs, 

practices and philosophical values concerned with the definition 

of the sacred, the comprehension of life and salvation from the 

problem of human existence. Religion is a system of beliefs 

involving supernatural forces or beings that provide shape and 

meaning to the universe (Okopu, 1978). According to Howard 

and Dunaif-Hattis (op cit p. 545), religion ―seeks to provide an 

all-encompassing view about how the universe works and why. 

It addresses the ultimate questions of our existence: where did 

we come from? Why are as we are? Why must we die?‖ 

Religion, like language, lies at the very foundation of culture. In 

non- industrialized societies, it is a virtual binding force and the 

dominant rule of daily life (Zerihun, 2005:151). 
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Many of the Maale people adhere to traditional Maale beliefs 

which emphasis ancestor worship, ceremonial rituals and 

sacred customs, for example the ceremony of naming a child, 

the blessing of the first crops and the inauguration of a new 

king. The Maale people believed in the presence of one God 

known as Tsosi (God). 

Traditionally, in Maale every prayer would be presented to 

Tsosi through a kati, Goda, Gatto or Anno. The people believed 

in that any disappointment and curse of a king would result in 

the devastating drought, starvation, epidemic disease, war, 

infertility of men, and infertility of goats, cattle and sheep. This 

was because Maale kings (balabats) were traditionally 

considered as the representatives of God on the earth who 

undoubtedly vested power to administer the people. Thus, the 

Maale kati is both ritual and political leader of the people. He 

served as a bridge between human beings and God. His 

blessing is believed to help people to be rich, fertile, peaceful, 

healthy, happy and successful in every walks of their lives. 

The Maale people also believed in the influence of Oath. Oath 

is a ritual practiced in the presence of the local ‗chika shum‘, 

when someone‘s property is stolen. It is practiced in front of a 

big gathering. Both the suspect and the victim are obliged to 
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drink water in front of the gathering. However, if the suspect 

has confessed his theft, he is not forced to drink the water. He 

is rather asked to resolve the matter and reconciled with the 

victim of theft. It is believed that if the suspect does not admit 

his wrongdoing and chooses to drink the water, he will suffer a 

lot and finally lose his life. His sin may also pass onto the next 

generation. If two people have quarreled for various reasons 

and one of them gets sick, he goes to a sorcerer to resolve his 

problem. The Wiseman tells him everything that has happened 

to him and finally orders him to go to a local religious leader. 

The religious leader then tells him to bring him a goat to kill and 

examine its intestine. It is believed that the wiseman can read, 

from the intestine, all sorts of problems that the man has 

encountered. Finally, the Wiseman would make an 

arrangement for the two persons to resolve their problems 

peacefully.  

In addition to the above statement, it is taboo (Qetse) to take 

the lost properties such as cattle, goats, sheep, money, cloths 

and others in Maale. The lost goats, sheep or cattle were not 

sold or slaughtered by any person but their owner. They could 

stay any where as they preferred until their owner find them. 

During my stay at Balla, I have seen so many lost goats, sheep, 

cattle and donkeys that were kept at the Balla market place. In 
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Maale, any activity of theft is taboo and it is believed that theft 

brings penalty from Tsosi. Thus, every lost cloths and money 

are hanged on the trees until their owner find and take them. 

This belief enhances honesty and loyalty among the people. 

6.10.1. Rain Making 

The Maale associate misfortunes with what they call gome. 

Gome is caused by incest. Thus, when the Maale experience 

heavy rain, or shortage of rain, in their localities, people come 

together to identify those who committed gome. After they 

identified the responsible reasons for the gome, they cut some 

hair from the perpetrators‘ head and from their pubic hair. In 

addition, they cut samples of nails from the culprits‘ finger. Both 

the hair and the nail taken in this way are thrown into a river. 

Then, a branch of a tree called ‗qune‘ is thrown over the heads 

of the accused persons. Finally, praying takes place in orders 

to cleanse the accused persons from their wrong doings. 

Following the performance of this ritual, the heavy rain 

gradually weakens; and if there was no rain it gradually begins 

to fall. 

 

 



 The Ethno-history of Maale People  2014 

 

120      

 

6.11. Introduction of Christianity into Maale  

As my key informants explained, Christianity was introduced 

into Maale through the northmen people after the Maale 

territory was incorporated in to the Menelik Empire at the end of 

the 19thC. The Amharas began to expand their religion, 

Orthodox Christianity through out the Maale land. The earliest 

Orthodox Church first constructed in Maale is called the 

Boshkoro Michael church. Now a day, this church is serving as 

the major worshiping center for the Orthodox Christianity 

followers. 

Majority of the Maale people are the protestant church 

followers. It was introduced into Maale in the middle of the 

20thC. At the time, there was an internal disagreement among 

the Maale chiefs due to succession. As a result, they were 

divided into two groups. One group supported the case of kati 

Otolo, setting criteria; ―every king of Maale should be 

descending from the Otolo family‖. The activists of this group 

were the ardent opponents of Kati Arbo. The other group 

opposed the case of kati Otolo and backed kati Arbo. Their 

major intention was supporting the Arbo‘s family to continue 

their supremacy in the political scene of the Maale. In the oral 

tradition of the Maale, this was taken as the fierce power 
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struggle among the two power contestants Godas in Maale, the 

Maqana Goda and Balla Goda. This power struggle troubled 

the long lived peaceful and secured political atmosphere in 

Maale. The unusual situation that occurred among the royal 

families deformed the smooth relationship between people and 

their rulers.  

The people were mistrusted and ideologically separated from 

their chiefs. It was the time of depression, protestant 

Christianity started to spread into the southern part of the 

country in the 1960s. The disappointed people of Maale 

immediately converted themselves in to protestant church 

leaving their cultural religion aside. The protestant Christianity 

was introduced into Maale through the Wolaita evangelists in 

the assistance of the Americans. Various protestant churches, 

especially Kale Hewot church, was established. According to 

Mr Asnake Belgizaw, the first Kale Hewot Church was founded 

at Koybe locality during the Emperor Haile Sellassie I regime in 

1961. It was followed by the Gento Kale Hewot Church, which 

was founded by the Wolaita evangelist known as Meja in 1972. 

Mr Shambari and Mr Belgizaw Kunso were among the Maale 

men who first accepted Christianity at the Gento Church. 
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Figure 11. Gento Kale Hewot Church (field photo by the 

author, 2013) 

Then after, the typical cultural religion of the Maale was 

gradually swallowed and the number of its followers highly 

diminished. There are also very limited numbers of Islam and 

Catholic Church followers.  
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As my key informant describes, Islam was first introduced into 

Maale territory through the Jimma Oromo. The main reasons 

for their arrival at Maale were related to the Oromo population 

expansion, and the slave trade that was intensively practiced in 

the region until the beginning of the 20th century. Other people 

also came to the region from Jimma to conduct trade. These 

people were Oromo in origin, followers of Islam and spoke Afan 

Oromo until the near past. This days the language of those 

people completely changed to Maaletso. Compared to the 

others, they are limited in number and particularly live in the 

places such as Biyo, Tsamoro, and Lemo-Gento town mainly at 

the Silale village. Some of the Tsamoro residents had left to the 

Zaba Kebele in Uba Debre Tsehay Woreda of Gamo Gofa 

Zone. The others are living in Tsamoro village of Maale 

Woreda. Today, these people are considered as Maale; they 

have accepted the Maale culture and speak Maaletso as their 

mother tongue. Except their religion, their every day to day 

activities are similar to the Maale. 
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Figure 12. The figure situated above shows the newly 

established Mosque in Lemo-Gento town in 2011 (field 

photo by the author, 2013)  

According to the key informants, the neftegnas had convinced 

Kati Arbo to change his religion and to force the people to be 
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converted to the Orthodox Christianity. Then, Kati Arbo 

arranged meeting to convince the Maale chiefs at Jinka. The 

participants of the meeting entirely opposed the idea of Kati 

Arbo and bitterly criticized him. The popuar antagonism against 

the idea of kati Arbo resulted in the forceful elimination of their 

intimations from the neck and hand of the people that was used 

as the symbol of the traditional religion of the people. 

The feudal government sent troops to the market places to 

forcefully snap cultural intimations (symbols) from the hands 

and neck of men as well as women. All cultural and religions 

symbols were gathered and burned down to the ash infront of 

the people. Majority of the Maale people immediately decided 

to join the newly expanding protestant Christianity in the region 

in 1960‘s. 

6.12. Religious tolerance among the people 

The Maale people are kind and tolerant towards the social, 

cultural and political differences among the individuals or 

groups. Now a day, various religions are found in Maale. There 

is also the sprit of tolerance and respect of each other. But the 

peaceful co-existence of the different religion followers was 

disturbed by the cultural religion revivalists‘ campaign against 

the newly expanding Protestants in 1980. The campaign was 
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followed by the looting of cattle, goats, sheep, donkey and 

other properties of the Protestants. The rapid spread of the 

protestant churches through out Maale territories and declining 

of the typical Maale culture were the main causes that 

aggravated the anger of the Maale cultural religion revivalists. 

The Derg Government sent troops to the region to resolve the 

conflict. Immediately after the interference of the government, 

the revolt came to an end. Since then, there is no religious 

rivalry and intolerance among the Maale people. 

 6.13. Funeral Ceremony 

A funeral ceremony involves several stages in Maale. The 

burial ceremony of children is carried out immediately after their 

death by very a few persons. It is not announced to the people 

and there is no bitter mourn for the death of children in Maale. It 

is not permitted to people to mourn for children. This is 

because, in Maale society, it is believed that to mourn for the 

children disappoints the child giver God and results in another 

punishment. 

As focuss group discussants illuborated, there is one regulation 

in Maale term ―sugutsike, Hagabazike, Haybisike, 

Haydeyekuse‖ meaning ―It is blood, child, it is considered as 
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abortion, it is toothless, hence do not grieve for the child‖. So, it 

is only allowed for women to express their grief for the death of 

children in Maale. 

The death of both young boy and girl is very tragic event in 

Maale. The relatives bitterly mourn for the young generation. 

This is because they have passed away without having 

children. The grief for young boy and girl lasted about three and 

four days, respectively.  

If the young and unmarried boy dies, his corpse is buried in the 

hidden area which is out of sight from the people. This is done 

because; his father may always suffer in greater sadness by 

looking at his son‘s grave if it is buried nearby. 

The elder‘s death does not cause a lot of grief. Following the 

death of a person, the family emmediately announces the burial 

date. A bull and local beer are prepared for the ceremony. 

Cultural dances, musics and plays are common. The grave is 

dug by six people. In Maale, potters are responsible for 

blessing and starting grave digging on the burial place, a bull is 

killed and a portion of the meat is given to the grave diggers. 

The remaining meat and beer is served to the attendants of the 

burial ceremony. The corpse is covered with skin of the bull 

which is killed for the ritual, and is carried to the grave by 
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people who make three or four rounds of walk in the compound 

of the deceased, before leaving for burial. Two months later the 

family prepares food and local beer to be served for the 

mourners who come to attend the final ritual. If the deceased 

was the head of a family, his symbolic bead is handed over to 

the oldest son. After receiving the bead, the oldest son is 

considered as senior in the family and he performs different 

tasks that were previously performed by his father. After the 

bead ceremony, the eldest son is free to move every where. 

If the dead person was the hero (ziya), his adventure during the 

war is exhibited by his hero friends in the form of dancing 

known as ‗fukkera‘ in Amharic term. 

In Maale, the elder men were buried at the gate of the cattle 

and the elder women were buried at the entrance of the people. 

During the burial ceremony, the head of the corpse is situated 

to the east direction. This is to indicate that the Maale people 

traced their origin to the east. 

The death of the king (kati) is not publicized (announced) for 

three years. It is said that" the king is sick". His corpse would be 

protected at the place called Duufa until his teeth, finger nail 

and bones are separated each other. After three years of 

preservation, the corpse of the king would be enclosed with the 



 The Ethno-history of Maale People  2014 

 

129      

 

bull skin and buried at the place known as yeberi. But his teeth 

and finger nailes do not buried. After completion of the 

inauguration ceremony, his elder son would put the teeth and 

finger nails of his father in the mudmade house at the place 

called dhibo. He also put the teeth and finger nail of his grand 

father together with that of his father at the same place. Then, 

only one day grief is carried out for the deseased king. The 

whole Maale people gather at Balla, the cultural center of the 

Maale, to give recognition to the newly elected king on one side 

and to mourn for their dead king on the other side. In this day, 

each person is expected to bring one goat to be slaughtered to 

make the day extraordinary. 

There are many types of mourning ceremonies in Maale. The 

major types of them are stated as follows. 

A. Olize:  It is adopted from Gofa during the reign of kati Arbo. 

It was brought to Maale by kati Arbo to mourn for his father 

Tonna, because he  passed away during the Ethio-Italian war 

at the battle of Adwa in 1896. 

B. Gero:  It is the earliest and typical to the Maale people. It 

can represent the ancient Maale culture. It is common in the 

death of elder men and women. 
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C. Zamo:  It is more similar to that of Gero. Its difference is that 

it is highly concerned about the adventure of hero person in 

war. 

D. Qayye:  It is mostly common in the death of both adult and 

child. 

E. Hirtso: it is well known in the early ancestors of the Maale. 

Its process includes the greater jumping up and falling down to 

the ground. It is one of the bloody types of mourning which is 

accompanied by cutting the body like face, hands and etc with 

knives to express how much the person was beloved by the 

people. It is a typical type of mourning in Maale. 

The Dami cermony 

The Dami ceremony is carried out in Maale when an elder man 

dies. This ceremony is under taken by the grand son of the 

deceased person. The grand son expresses his admiration for 

his grand father saying ―my grand father is not dead; he is still 

alive, his death is not really considered as the death because 

he had so many sons, and grand sons; he had successors to 

inherit his property; his family is larger and greater. It is aimed 

to express the greatness of the person. A local beer (mudho) is 

prepared. Cultural dances which are accompanied by the 

Gaylo, the most known musical instrument in Maale, are 
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common in this ceremony.The Dami ceremony also includs the 

erection of the stalae of the elder person by his sons. 

In Maale, there is an Edir a traditional community organization 

in which the members assist each other during the mourning 

process. Members make monthly financial contributions 

forming the Edir‘s fund. There are entitled to reciece a certain 

sum of money from this fund; the rate of which varies based on 

how close the deceased is to the Edir member. The purpose of 

such payment is to help cover the funeral and other expenses 

associated with the death. In addition, female members of the 

Edir in their part preparing food for the mourners family. People 

who are members of the Edir come to comfort the mourners. 

Usually, the male members take the responsibility to arrange 

the funeral, and erect a temporary tent shelter for guests who 

come to vist the mourning family. Edir members are required to 

stay with the mourning family and comfort them for three days. 

 6.14. Traditional dressings  

Ther are different kinds of traditional dressings in Maale. The 

most widely used ones are stated as follows. 

1. Shiro:  It is the female children‘s clothing made of cotton. It 

is very short dress which is open to the back side. The Maale 

girls used to dress shiro until their first menstruation  started. 
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Figure 13. Shiro, the traditional dressing style of Maale 

female children (Maale woreda c/t/g/c/a/office) 
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2. Wogaro:  It is a kind of belt made of cotton. This is the male 

child clothing in Maale. Its color is beautified with wood known 

as Gallo. It is just belt which could not cover the child‘s body 

3. Buddi:  It is the young girl‘s dress in Maale. It is made of the 

skin of goat and beautified with the beads. 

                                                                                                               

 

Figure 14. A Maale girl wearing Buddi (Maale woreda 

c/t/g/c/a/office) 



 The Ethno-history of Maale People  2014 

 

134      

 

This girl inserted the chicken‘s feather in her hair which is 

called Solle in Maaletso term. It symbolizes the girl‘s maturity 

and readiness for marriage. In addition to this, Maale girl is 

expected to beautify her body wearing Solle particularly in the 

period when she mourns for her grand father and grand 

mother. The newly married woman (Utta) is also used to wear 

Solle until she rejoins both her parents and her husband‘s 

family. In this time she is called utta in Maaletso term. Girls and 

newly married women are used to wear around their head a 

types of jewelry known as tokdemshekine which is made of 

beads and cotton. This is to beautify their body. Her hair style is 

known as tokko-zarro. It is types of hair style which is practiced 

by the girls and newly married women until they give the first 

birth. Her necklaces are the beads made from cotton and mixed 

with the products of hand watch. Her hands are also beautified 

with types of jewelry made of metals known in Maaletso as 

hashafo in the upper hand side and gawwi in the lower hand 

side. Metal rings that she used in her fingers are known as 

zhiro. The girl expresses her acceptance to the marriage 

request giving rings from her fingers for a man who she loved. 

It indicates her free will and concent in preference of marriage 

partner. She dressed types of dressing made of hide of goat 

called dhamo in the back side, right and left leg sides for both 
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beautification purpose and additionally to cover her body. The 

girl is used to wear beads in her both legs to increase her 

beauty and to be seen attractive and smart in her locality.       

4. Gufalle:  It is other types of young girl‘s clothing that is used 

to cover their breast. It is made of the skin of calf, goat and 

sheep. 

5. Koysha:  It is the cultural belt of the Maale woman, which is 

made of cotton. It is the main requirement that should be 

fulfilled by the Maale woman to be culturally full woman and 

respectful. 

The Maale woman would never take some thing from the hands 

of her husband and give some thing to her husband unless she 

wears the koysha. 

6. Challa’a:  It is the cultural clothing of an adult man, which is 

made of the skin of calf. Its color is beautified with the beads, 

and is very impressive type of dressing in Maale. 

7. Pirzo:  Is also another type of adult man‘s dress in Maale. 

8. Basho: It is made of the skin of sheep. Basho is a cultural 

clothing of the Maale adult men including the king. In addition to 

Basho, the Maale king also wears Bulukko and beads; namely, 

Qatha and zhoshi. 
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Figure 15. Basho, the traditional dressing style of the 

Maale elder men (Maale woreda c/t/g/c/a/office) 

The photo in fig 15 depicts the typical dressing style of the 

Maale adult men. The person is dressed with ‗basho‘ in his 
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girdle and ‗gufalo‘ at the back side. Gufalo is prepared from the 

skin of sheep and goat to cover the back side of the body. He 

also wore a type of beads known as ‗derzo‘ which is never worn 

by any ordinary person except by a ritual performers called 

‗toidi‘. The elder man shown on the photo held bows and 

arrows in his hands. 

There are so many types of clothings in Maale. Some of the 

major types include: pipho, sharmi, Lepho, Qophe (Qalsho) and 

Gulambe.
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Figure 16. The traditional dressings of Maale women 

(Maale woreda c/t/g/c/a/office) 

The picture in the left shows the typical dressing of the Maale 

women. The second picture in the right side indicates types of 

dressing by women, which is known as qashumo. The dress is 

made from the skin of goat. Particularly, breast feeding women 

use it to cover their breast when they prepare food inorder to 

protect the food clean by avoiding breast milk get dropped on to 

the food.      
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6.15. Hair styles 

There are different hair making systems in Maale. For example 

Tokko-Zarro is the girl‘s hair style she makes until she gets 

married and gives birth. Immediately after she gave the first 

birth, her hair style is changed into another hair style called 

muddo. This type of hair style indicates the woman is married 

and gave birth. Muddo is also symbol of maturity and 

respection for the Maale woman. Without making her hair style 

Muddo, the Maale woman cannot present even food for the 

king and other chiefs. 

6.16. House Construction 

The Maale are the agro- pastoralist people of Ethiopia. They 

were moving from place to place in search of pasture lands for 

their live stock. Therefore, except the house of their king, 

almost all houses of the people are small in size and easily 

portable from place to place. If epidemic diseases, drought, 

war, and other dangers happen in one area, the Maale people 

move from the affected to unaffected place carrying their huts. 

All houses in Maale are spherical shapped. The house of the 

king is also spherical in shape and its roof is enclosed with a 

kind of grasses known as zaggayno and Qofo. Zampo, 
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Wulisha, Wode, Sumo (the main hut in Maale), Gaabi (bee 

house), are the major types of housing in the Maale society. 

 

       Figure 17. Traditional hut in Maale (Nigusu Asrat, 2011) 
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6.17. Indigenous Calendar 

The New Year celebration in Maale is commenced on January 

1 just like that of the western nations. The Maale people count 

the beggings of months from the day when the moon is first 

seen. If the moon appeared, the Maale people start to count 

that day as the first day of the new month.  

S.No Maaletso English 

1 Kelli day 

2 Hiqiqalso week 

3 Aginni month 

4 Le‘o year 

5 Hanno to day 

6 Ziro tomorrow 

7 Hinto a day after tomorrow 

8 Hiqinso fourth day 

9 Hiqimayile fifth day 

10 Hiqiiqo sixth day 

11 Hiqiiqalsho seventh day          

Table 1.Names of days and weeks in Maaletso and English 
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S.No Months in Maaletso Months in English 

1   Bare                                     January 

2 Laama                                  February 

3 Duuka March 

4 Weyibe                                April 

5 Ichina                                  May 

6 Qoyda   June 

7 Zegilsa                                July 

8  Lanko                                 August 

9 Sallo                                   September 

10 Tazupho                           October 

11 Tazhe                               November 

12  Kilo                                 December 

Table 2. Months in Maaletso and English          
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The Maale people give various meanings for each month. For 

example: 

 Zegilsa (July) is designated as the month of 

satisfaction. It is the time of harvesting. 

 Kilo (December) is called sunny month and dry 

season. So the Maale people did not like this month. 

 Duuka (March) it is known as thief month. This is 

because the crops which were sowed on to the fields 

were always damaged by the strong heat of the sun 

and eaten by a kind of worm known as sutuliqo. 

 

6.18. Cultural holy days  

Bertomuitsi:  It is the traditional holy day which is indigenous 

to the Maale people. When crops are matured, the people 

collect and bring the first product to the Chiro Toidi and Kelto 

Toidi to be first tasted by the leaders. After tasting it, the 

leaders bless it and then allow the people to feed their crops. 

This ceremony is always commemorated in the April (Weyibe) 

month. 
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In addition to this, Christmass, Easter, Eid Aladha (Arefa), Birth 

day of prophet Mohamed (Mewlid) are also celebrated in 

Maale. 

6.19. Musical Instruments 

 Gayilo:  It is made from two equivalent woods called 

Goha and played both by women and men. It is played 

in every festival day to make the ceremony more 

impressive. 
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       Figure 18. A man holding the Gayilo (Nigusu Asrat, 2011) 

 Pile:  It is made from the bamboo tree (shemboko) and 

has attractive sound. Pile is played by twelve persons 

forming round. They play it moving forward and 

backward. Other types of musical instruments are kirar, 

Malko (played by only women), shulunqo (washint), 

Ziyye (made from the horn of bush buck), utibullo (its 

sound is created by putting the fruit of zerumbo in the 

gourd). 
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Figure 19. Pile in the basket and a man wispering traditional 

musical instrument called Ziyye (Nigusu Asrat, 2011) 
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6.20. Types of Songs   

There are so many traditional dances in Maale namely Worso, 

Mansara, (played in the time of satisfaction), Allello, Gammo, 

Soreworso, Kencho, Irbi‘o, Zooro, Dawulle Zooro, Masunsi( 

gazhashushe) which is played during the inauguration 

ceremony of a king , Gaadde ( bayido, played during marriage), 

Malesa Gamgigetsi( played in the house of the king after work) 

, Mamasholi ( played after victory in war), Dambillamazho ( 

played after victory in war) Bayodadarbe (played after victory in 

war), Balapashase (played to glorify the king) Balapadorba, 

Maale zooro, Andalko, Abi, Dami, Irbe, Mala, Haya Haya 

Bolado, malkiti, Menimerti , Alobe, Irbo Nay koysi, Betabelio 

and Olize, Kaya , Sorayti, Makanka dorba and Osta. 

6.21. Education 

Education is the process by which people aquire knowledge, 

skills, habits, values, or attitudes. The word education is also 

used to describe the results of the educational process. Ideally, 

education should help people develop an appreciation of their 

cultural heritage and live more satisfying lives. It should also 

enable people to become more productive members of society, 

both as citizens sharing in democratic processes and as 

workers in the economy. The most common way to get an 
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education is to attend school. But much education takes place 

outside the classroom (World Book, 2001:86).  

Various shools that serving the children to aqiure education are 

built in the Maale woreda. Male and female children are 

participating in the learning process. The Maalekka secondary 

school at Lemo-Gento and Koybe secondary schools are the 

recently constructed high schools among so many primary 

schools in the woreda. 
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Figure 20. Partial view of Maalekka Secondary School at 
Lemo-Gento town which was built in 2002 E.C. The photo 
shows its main gate in the left and classes in the right 
hand side (field photo by the author, 2013) 
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6.22. Natural and Cultural Heritages   

There are some natural and cultural attractions in Maale. 

Some of these attractions are discussed below: 

1. The forests; Maale people have a number of forest lands. 

Some of these forests include: the yeberi forest (in the maqana 

kebele), Wondaqari forest (in the Mela segetso kebele), Gambo 

Zibigo forest (in the Azho kebele), Beylema forest (in the Erbo 

kebele), Dhennoansi and Banzisinsilo forest (in the Dimbobo 

kebele), karkaro, Dhibo, duufa (in the Balla kebele), shophallo 

forest (in the Balla kebele) are the most remarkable forests. 

According to my key informant Ato Chali Malla, the Maale 

woreda is better in forest protection activities in the South Omo 

Zone. The forests should be protected and transfered to the 

coming gereration. 
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2. The beginner museum of Maale culture at Balla kebele 

 

Figure 21.The beginner cultural museum of Balla (Nigusu 

Asrat, 2011) 

3. The Water Falls and Hot Springs :  The Dimikari fall ( 

in the Boshkoro kebele ) is the largest water fall in 

Maale, which can be a source for Hydro electric power 

(HEP) and can resolve the problem of electricity in the 

Woreda. Another fall is the kunkula fall (at the border of 

the Maqana and Balla kebeles). The Wondaqari hot 

spring in the Buylansa kebele of Maale woreda is 

remarkable.  
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Figure 22. The Wondaqari hot spring (Maale Woreda 

c/t/g/c/a/office)    

 

4. The Caves:  The most noticeable caves are: the Debige 

cave (in the Dimikari kebele), the Bailema cave (in the Erbo 

kebele), the Gonka cave (in the kella kebele), and Wuzokayo 

(zumdel) cave (in the Asheker kebele). 

5. The mountains:  

a. Mountain Chuguchi (in the Balla kebele) it is the 

largest M.t in Maale. 

b. Mountain Mookadhe (in the Toko Boko kebele). 

c. Mountain Gizo Bakko (in the Aleze kebele). 
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6. The Stelaes:  The gamagutse stelae (in the Galobray indo 

kebele), Ani‘o stelae (in the Balla kebele), kalo Ba‘o stelae (in 

the Balla kebele), Gambo stelae (in the Azho kebele), and Erbo 

Goda stelae (in the Erbo kebele) are among the stelaes in the 

district. 

 

7. The Tsandara Natural Landscapes 

As informants explained, the Tsandara natural land scape is 

located in the Builansa locality in the woreda and they know 

very little information about it. However, they are indubitably 

speaking that it is naturally formed without any effort of human 

beings. Its time of formation is also unknown and it needs 

further investigation. History of its formation is seems to be a 

part of extension of the Konso natural landscape, one of the 

most extensively studied and widely known area in the country 

and around the world, since it is located in the very near 

distance and found in the contingent geographical location.      
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Figure 23. The Tsandara Natural Landscape found in the 

Builansa locality    (Maale Woreda c/t/g/c/a/office) 

8. The churches: The Maale Michael church (in the Boshkoro 

kebele) which was Constructed during the time of Dembelew. 
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Figure 24. The Orthodox Michael Church (Maale woreda 

c/t/g/c/a/office)                            

 

Figure 25. The Kale Hewet Church (Maale woreda 

c/t/g/c/a/office) 
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      9. The Mosques:  The Tsamoro mosque (in the Tik Boko 

kebele). This mosque is the ancient and the most remarkable in 

the Maale woreda.  
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                                     Chapter Seven 

       7. Summary and Conclusions 

7.1. Summary   

The Maale nationality is one of the nationalities residing in the 

south Omo zone, in the southern part of Ethiopia. The Maale 

people settled in the northern part of the zone what is formerly 

known as the Bako Gather, now adays in the Maale woreda. 

According to the 2007 population census of Ethiopia, the 

population of Maale people is 98,114. 

As the oral account explains, the earliest home land of the 

Maale people is known as Bussi (Bussa). This Place is Located 

in Darashe woreda in the present time. Maaleka was the first 

kati (king) of Maale people. Maaleka and his brothers were in 

conflict one another at Bussa particularly after the death of their 

father. The main reason for their disagreement was power 

struggle. Each of them becomes ambicious to be king at Bussa 

equally claiming the position that was occupied by their father. 

This strange power struggle that happened among brothers 

had strongly dissatisfied the local people. The elders tried their 

best to create agreement among these brothers by convincing 

them to allow power for one of them and to take power turn by 

turn. However, they did not agree by the elder‘s idea and 
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continued their competition. Consequently, the elders gave 

them advice to leave out from Bussa to the present land of 

Maale and to become the kings of that area.  

The name of the people is known as Maale. This name was 

originated from the first king (kati) of Maale people, Malekka. 

The name is a combination of the Maale and kati, which means 

king. The name of the people is permanently used and never 

changed through time still now. 

In the cultural administration of Maale, kati is the highest 

political title that is given to the king. Kati is both ritual and 

political leader of the people. The first Kati (king) of Maale was 

known as Malekka. After the death of Malekka, the cultural 

Administration was continued. Fifteen kings including Malekka 

ruled Maale turn by turn from the beginning upto present.  

The Maqana Goda was considered as the deputy of the kati. 

He had the second status next to the Kati in the Maale political 

adminstration. All Godas were under the control of the Maqana 

Goda and he had the life time power.  

The Balla Goda is also known as the Berta Macho (first wife) of 

the king. Balla is the residential place for the Maale kings, 

Donzas and the Balla Goda himself. Balla Goda is the advisory 
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body of the king. Every detailed informations concerning to the 

Maale people, such as the historical, political, cultural, 

administrative, religious and others are found under him. He 

disseminates the advices and orders that passed from the kati 

and the donzas to the Maqana Goda. This is because the 

Maqana Goda could never see the face of the king. The Balla 

Goda also ratifies the appointment of the king in the common 

concensus with the Maqana Goda. The Balla Goda is also 

fearful in his greater charismatic power. For example his 

blessing to the obedient and curse to disobedient will be 

practically implemented up on the blessed or the cursed 

persons. Even after he gets died, people fear his dead sprit 

known as saggi if they feel sick or face danger. 

The Menelik army arrived at Maale at the end of the 19thc under 

the commandership of Ras Wolde Giorgis and Ras Dembelew. 

The Maale people peacefully submitted to the newly expanding 

Menelik army. Ras wolde Giorgis controlled Maale easily 

without any resistance. According to my Key informants, there 

was one major reason for Maale to submit the Menelik army 

peacefully. It was because the Maale people were expected the 

Neftegnas as helpers from their neighboring rival tribes in the 

west, the Aari. At the time there was a bitter border conflict with 

the Aari and Maale people. The Aari people made the 
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resistance to expanding army of Menelik. Hearing the rivalry 

between the expanding Menelik army and the Aari people, the 

Maale people immediately collaborated with the army of Ras 

Wolde Giorgis against the Aari. The allied force of Menelik and 

the Maale demolished the army of the Aari and easly 

conquered them. But now a day, there is no border conflict 

among the Maale and Aari people. There is peaceful co-

existence between the two brotherly people. 

Animal husbandry is the main basis of wealth in Maale. The 

Maale people are the agro-pastoralists who are rearing mainly 

livestock, goats, sheep, mule, donkey, poultry etc. Their entire 

livelihood is almost depended on the products of live stock. It is 

difficult to identify Maale separately from their live stock. They 

are also practice the Apiculture and widely known in their honey 

product.  

As Donham explained, the history of Dabo in Maale goes back 

farther than the late 19th c. Dabo has no leaders at all.A person 

simply brews local beer (tella) or Mudho in the Maale term, and 

asks his friends and neighbor to come and work. In Maale the 

major works accomplished by dabo includes farming, house 

construction, collecting crops, preparing bee hives etc. Among 

the major cultural dances during the work in dabo; zooro, 
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Andalko, Triliko etc are the common ones. They were assisted 

by the musical instruments like kirar, pile and others. Providing 

food, tella (mudho), water, coffee for the workers is the 

responsibility of the hosting man.  

Sammo is the main types of food in Maale. It is known as 

fossese in Amharic. Sammo is made from cabbage (kalpo), 

flour of maize, sorghum (Me‘i), and moringa tree (Halakko or 

sheferew) 

The Maale are classified in to over 38 clans and each clan 

branches in to different lineages. All clans fell under two main 

stem clans called Karazzo and Ragi. The major clans are 

Gozhi, Golomale, kurtumi, karati, molozo,kallati, kawro, 

gadi,ziphati, turgati, wobori, orasi, borodi and gansa  belongs to 

the karazzo clan.The gonti,Aare, Kazho, Wurti, Dhilo, Adere, 

Meleze, Qoqqo, Wolaytsa, Ganazi, Galli, Malgi, Masre, Zage, 

Aracho, and Awti are belongs to the Ragi clan. Each clan also 

has its own branches. 

The men of Mani groups are tanners where as the women are 

potters. The Mani women produce all the pots and jars that are 

indispensable for any Maale house hold. All pottery production 

is done by the Mani women. 
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Black smiths belong to the marginalized group called Gito. The 

former name of Gito is known as Hammo during the time of 

Maaleka. They work with iron and make axes, hoes, knives, 

spears and arrow heads etc. The men are smiths where as the 

women are involved in the household tasks. 

The zali‘a groups are weavers. The Maale chief (balabat) 

ordered them to produce cotton cloths. Land ownership, 

keeping live stock, be keeping etc works are forbidden for 

them. The only source of income for zali‘a is trading on cloths. 

The zali‘a is poorer than the farmers and has a much lower 

standard of living in Maale. The market price to sell their 

products is decided by the chiefs with out the concent of zali‘a. 

This was the main reason for the economic as well as social 

backwardness of the zali‘a communities. 

A typical Maale household lives in a same compound with 

several huts. Husbands and wives live in separate huts. Small 

children live with their mothers. When daughter reach a 

marriageable age, they move in to their own hut, but still live in 

the same compound. After marriage, they move out with their 

husbands to establish their house holds.  

The arranged marriage is the most widely used in Maale. Its 

process is performed according to the preference of the young 
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man‘s father. In this kind of marriage, the father asks his son‘s 

willingness to marry according to his father‘s choise. If the 

response of his son is positive, the elders were sent to the girl‘s 

family. The local elders in the village have special roles. They 

first go to the girl‘s parents early in the morning and they either 

knock at the door or call the name of a member of the girl‘s 

family and they disappear before they are seen by any one 

from the family.They repeat this action for four days . They may 

also do this by going to the house of some of the girl‘s relatives. 

Once the negotiation has resulted in agreement, the elders 

start to discuss marriage payment as well as the wedding 

ceremony. According to the culture, the most common months 

of wedding are December and January in Maale. This is 

because it is the rest time due to the completion of the task of 

harvesting.  

The Male couple gives some birr to his female partner as the 

guarantee of their friendship until they get married. 

The Maale make marriage payments in the form of money and 

in kind. The dowry is given to the mother as well as the aunts of 

the girl. The mother is given a blanket as well to signify her 

suffering in bringing up the girl. Aunt would recieve marriage 

payments in cash or in kind (usually cattle). In Maale, the bride 
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wealth is decided by the female parents according to her 

service during her lives in her natal family. The amount of bride 

wealth will be low if she had served her family well and vice 

versa is true if she had reserved her labour during her stay in 

her family. 

The Dami ceremony is carried out in Maale when an elder 

person dies. The ceremony is under taken by the grand son of 

the deceased person. The grand son expresses his admiration 

for his grand father saying ―my grand father is not dead; he is 

still alive his death is not really considered as the death 

because he had so many sons, and grand sons, he had 

successors to inherit his property, his family is larger and 

greater. It is aimed to express the greatness of the person. The 

local beer (mudho) is prepared. The cultural dances which were 

accompanied by the Gaylo, the most known musical instrument 

in Maale, were common in this ceremony.The Dami ceremony 

also include the erection of the stalae of the elder person by his 

sons. 

There are different hair styles in Maale. For example Tokko, 

Zarro is the girl‘s hair style until she gets married and gives the 

birth. Immediately after she gave the first birth, her hair style 

would be changed in to another hair style called muddo. This 
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type of hair style indicates the woman is married and gave 

birth. Muddo is also the symbol of culturally fullness and 

respection for the Maale woman. With out making her hair style 

Muddo, the Maale woman can not present even food for the 

king and other chiefs. 

The most common forests include the yeberi forest (in the 

maqana kebele), Wondaqari forest (in the Mela segetso 

kebele), Gambo Zibigo forest (in the Azho kebele), Beylema 

forest (in the Erbo kebele), Dhennoansi and Banzisinsilo forest 

(in the Dimbobo kebele), karkaro, Dhibo, duufa (in the Balla 

kebele), shophallo forest (in the Balla kebele) are the most 

remarkable forests. 

7.2. Conclusions  

A/ The women constitute half of the world‘s population. 

However, their economic, political, and social status is unequal 

to the men. Although they shoulder a huge household burden, 

the social position of women in Maale is very low. Hence, to 

alleviate this circumstance, the concerned body mainly the 

woreda administration, education, women and children affairs, 

and culture, tourism, and government communication offices 

should work hand in hand to make change mainly by motivating 

the parents to send their both male and female children to 
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school, mobilizing the community to bring gender equality, and 

striving to reduce the unwanted influences against the women. 

B/ The ethno-historical study could be carried out through either 

making an archaeological excavation or collecting information 

via oral tradition and examining the written documents. The 

researcher had employed the second approach to conduct this 

study. Because of lack of written materials and the problems of 

oral accounts, (as oral traditions are forgettable through time), 

the researcher unable to put some important historical events 

chronologically. Therefore, further detailed archaeological 

investigations should be carried out          especially at Yeberi, 

the place where the Maale kings including Malekka (the first 

Kati) were buried.  

C/ Language is a symbol of identity and means of recognition of 

a given society. Maaletso, the mother tongue of Maale people 

is not a medium of instruction nor language of 

administration.The young generations highly prefer to speak 

Amharic as it is the medium of instruction and working 

language.Thus, the Maale children should learn in their mother 

tongue side by side Amharic and English, and various 

governmental institutions in the Woreda also have to use 

Maaletso as the working language. 
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The regional bureau of education, bureau of culture and 

tourism and the zonal and woreda education offices 

collaboratively should work hard for the development of this 

language in making further language study and designing 

curriculum.           

D.The cultural values of Maale people that make them unique 

from the others like the tradition of tabooing every activities of 

stealing (Qetse), culture of respecting the elders like Kati, 

Goda, Gatto, Anno and Toidi that is currently highly 

disregarded by the youths due to their exposure to the western 

culture, are the major symbols of the people and should be 

protected and transmited from generation to generation. 

E. In the early times there exist so many traditional musical 

instruments, and they were widely used by the community. 

However, today their numbers as well as functions among the 

community members are becoming minimal. Consequently they 

are becoming out dated due to the availability of modern 

musical instruments, and are in danger or disappearance. Thus 

the concerned bodies should work hard to liberate them from 

vanishing, and used by the coming generation.                                       

 



 The Ethno-history of Maale People  2014 

 

169      

 

                                            Bibliography    

 Alexander Natystenford (1992) the culture of 

powerlessness and the spirit of rehabilitation among the 

Aari people in S.W. Ethiopia, Stanford University. 

 Authority for Research and conservation of cultural 

Heritage, An inventory of the intangible cultural 

heritages (2008), Addis Ababa.  

 Awoke Amzaye 2007, Mosaic culture and peoples of 

South Nations, Nationalities and Peoples Regional 

State. 

 Bahru Zewdie (1992) A History of Modern Ethiopia 

1855-1974 A.A University press. 

 Bryan S. Turner (1999), Classical Sociology, London. 

 Daniel E.Hebding and Leonard Glick (1996) Introduction 

to Sociology: Community   College of Philadelphia. 



 The Ethno-history of Maale People  2014 

 

170      

 

 Donham (1979) Gambo‘s story- a mythical tradition from 

Maale (S.W Ethiopia), Frankfurt University. 

 …… (1979) Production in a Maale community south 

western Ethiopia, Unpublished Ph.D dissertation in 

Anthropology, Stanford University. 

 …… (1982) An archaeology of work among the Maale 

of S.W Ethiopia A.A University. 

 Fredric Barth (1998) The Social Organization of Culture 

Difference, reissued by Waveland press, Inc, USA. 

 Jack David (2007) Introducing Anthropology of Religion, 

Uk. 

 John D. Brewer (2000) Ethnology, Open University 

press, Buckingham. Philadelphia. 



 The Ethno-history of Maale People  2014 

 

171      

 

 John Markakis (2003) Conflict in federal Ethiopia first 

national conference on federalism, conflict and peace 

building; united printers pls. 

 John stone, c. (1884) Travels in southern Abyssinia, 

Vol.2 London: Gregg International publishers. 

 S.N.N.P.R Council of Nationalities, Profile of Nations, 

Nationalities and Peoples (2009), Hawassa.  

 Zerihun Doda M.A (2005) Introduction to Sociology, 

Lecture notes for health science students, Debub 

University. 

 …… (2005)  Introduction to Sociological Anthropology, 

Lecture notes for health science students, Debub 

University. 


